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yiuwl-Isldm (No. 89), born 638/1240-1, died Muharram
726/Dec. 1325. As a youth he showed some poetic talent,
which was, however, sternly repressed by his father, who
told him that poets were accursed and poetry incompatible
with a devout life,

9. Hasan ibn Yisuf ibn ‘Al ibnu'l-Mutakhar al-Hillt,
commonly called ‘Allima-i-Hill{ (“the Sage of Hilla”)
(No. 83),died in the same month and year as the above-men-
tioned Muhagqig-i-Awwal, who was ten years his senior.
Of his works 75 are enumerated in the Qisas. ‘Alldma-i-
Hill{ came of a great family of theologians, which produced
in a comparatively short period ten mujtakids. His father
was one, and his son, entitled Fakhri'l-M u/zaqng{n (No. 86),
another,

10. Sthaykh Shamsw’d-Din Muhammad ibn Makkt ..
al-Amilf, called Shahid-i-Awwal (“the First Martyr”)
(No. 82), was put to death at Damascus about midsummer

786/1384 by judgement of the two QddZs Burhdnu'd-Din.

the Malik{ and Ibn Jam4‘a the Sh4fi.

II. Safawi and post-Safaw{ divines.

11. Nira'd-Din ‘Alf ibn ‘Abdu’ - Alf, known as Muhagq-
qiq-i-Than{ (“the Second Investigator”) (No. 84), came
Divinesofthe 10 Fersia from Karak, his native place, and
gafawf and post- was highly honoured and esteemed by Shdh
Safaviperiods  Tahmésp I. He died in 940/1533-4. ,

12. Almad ibn Mulammad, called Muqaddas-i-Arda-
bilf “the Saint of Ardabil” (No. 83), was highly honoured
by Shdh ‘Abbds the Great. He died in 993/1585.

13. Mtr Muhammad Bdqir-i-Ddmdd (No. 77), the grand-
son of Muhaqqiq-i-Thdni (No. 11 supra), also stood high
in the favour of Shdh ‘Abbds, and died in 1041/1631-2.

! This is the date given in the Qisay, but the Laé’/i’atu’l-Bakrayn
gives 780/1378-9.
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Concerning his book the Sirdtu'l-Mustagim (“ the Straight
Path™) a Persian poet composed the following epigram :

Tl PSS 39S Glohae  “sloly o _geiilud)l blio

He himself wrote poetry under the Zakkallus, or pen-name,
of Ishrigq.

14. Shaykk Muhammad Bahd'ud-Dinal-“Amilf, com-
monly called Shaykh-i-Bah&’f (No. 37), was equal in
fame, influence and honour with the above-mentioned Mir
Ddmdd, these two being amongst the men of learning who
gave most lustre to the court of Shih ‘Abbis the Great.
The literary activities of Shaykh-i-Bah4’{, who was born
near Ba‘labakk in 953/1546, and died in 1031/1622, were
not confined to theology. In that subject his best-known
work is the Jdmi‘-i-*Abbdst, a popular Persian manual of
Shia Law, which he did not live to complete, He also
compiled a great collection of anecdotes in Arabic named
the Kashkil (“ Alms-bowl”), a sequel to his earlier and
less-known Mik/ldt. He also wrote several treatises on

~ Arithmetic and Astronomy, and composed the Persian -

mat/maw{ poem entitled Ndn u Halwd (“Bread and Sweet-
meats”).

15. Muhammad ibn Murtadd of Késhén commonly
known as Mull4 Muhsin-i-Fayd (No. 76), though reckoned
“a pure Akhbdrf” (e (glal), and detested by Shaykh
Ahmad al-Ahs#’f the founder of the Shaykhf{ sect, who used
to call him Mus?’ (“ the Evil-doer ”) instead of Mujesin (“ the
Well-doer”), was in fact more of a mystic and a philosopher
than a theologian. His best-known theological work is
probably the Abwdbu'l-Jandn (“ Gates of Paradise”), com-
posed in 1055/1645. Ten years later he went from Kdshdn
to Shirdz to study philosophy with Mulld Sadr4, whose
daughter he married. He was also a poet, and in the

1 #May the Musulm4n not hear nor the unbeliever see Mir Dé.méd’

- Sirdtw l-Mustagim.”
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Majma'v'l-Fusahid' the number of his verses is said to
amount to six or seven thousand.

16. Mtr Abu'l-Qdsim-i-Findarisk?, though omitted from
the Qisasu’l-Ulamd, was accounted “the most eminent
philosopher and SGff of his time, and stood high in the
estimation of Sh4h ‘Abbds I, whom he is said, however, to
have scandalized by his habit of mixing with the lowest
orders and attending cock-fights%” He spent some time in
India in the reign of Shadh-Jahdn and died in Isfahdn about
1050/1640-1. ‘

17. Mulld Sadri’d-Din Muhammad ibn Ilbrdhim ot
Shir4dz, commonly called Mullda $adra, is unanimously
accounted the greatest philosopher of modern times in
Persia. That in the Qisasw'l-‘Ulamd no separate article
should be devoted to one whose life was a constant conflict
with the “clergy,” and whose clerical disguise was even
more transparent than that of his teachers Mir Ddmdd
and Shaykh-i-Bahd’f, is not surprising, but much incidental
mention is made of him in this and other similar works,
like the Lu#'li#'ati'l-Bakrayn, and his teaching affected
theology, notably that of the Shaykhf school?®, in no small
degree. His death is placed by the Rawddtu'l-Jannd?
about 1070/1660%, but by the Lu#'li’ati'l-Bakrayn twenty
years earlier.

18. ‘Abdu’r-Razzdg-i-Ldhijt, like Mulla Muhsin-i-Fayd,
was a pupil of Mulld Sadrd. His two best-known works,
both in Persian, are the Saer-mdya-i-Indn (“Substance of
Belief”) and the Gaw/har-i-Murdd (“Pearl of Desire”). He

! Tihr4n lith. ed. of 1295/1878, vol. ii, pp. 25-6.

2 Rieu's Persian Calalogue, p. 815. See also p. 258 sudra

3 Shaykh Ahmad al-Ahs#’f commentated his Maskd‘s» and other
works (Rawddtu'l-Janndt, p. 331), but, according to the Qrsasw’l-
*Ulamd (Lucknow ed., p. 48), regarded him as an infidel.

4 This is given by the Qisasy’l-*Ulamd as the date of his son Mfrza

Ibrdhfm’s death. The earlier date 1050/1640-1 is therefore more
probable for the father.
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shared with Shaykh Tabarsf, the author of the Majma's'l-
Baydn, the curious belief in the “essential meaning” of
words, by which he meant that there existed a real relation

between the sound and meaning of every word, so that

having heard the sound of a strange word 1t was possible

by reflection to conjecture the sensel

The last six persons mentioned were all phllosophers as
well as, or even more than, theologians. The following,
except the last, Hdjji Mulld Hadf{, are all Shf‘a divines of
the strictest type,

19. Mulld Muhammad Tagt-i-Majlist (No. 36) is said to
have been the first to compile and publish Shi‘a traditions,
which he received from the Mujagqig-i-thdnt, in the Safaw{ 7
period. Allusion has already been made to his alleged Suff
proclivities. He died in 1070/1659-60, a date expressed by
the ingenious chronogram?:

«J.ase.:.s’b,,..u“t:s,s@:.,..ﬁ

“The crown of the Holy La.w fell : scholarshxp become headless and o

- footless.” o
By removing the “crown,” z.e. the m1t1al letter, of », and
the “head” and “foot,” Ze. the initial and final létters of
J-a3, we get the three letters Ud 5 g = 800 + 200 + 70 = 1070.
20. Mulld Muhammad Bdgir-i-Majlist (No. 33), son of -
the above, who has been already mentioned repeatedly in

“this chapter, was even more famous than his father. His
- great work is the Bikdru'l- Anwdr (“ Oceans of Light™);an - -

immense compilation of Shi‘a traditions ; but he composed
many other works, of which the following are in Persian:
‘Aynidl-Haydt (“the Fountain of Life”); Mishkdtu'l-Anwdr
(“the Lamp of Lights”); Hilyats'l-Muttagin (“the Orna-
ment of the Pious”); Haydtu'l-Qulib (“ Life of Hearts”),

Y Qisasi’l-*Ulamd, Lucknow ed., second part, p. 123.
? These data are from the Rawddti'l-fanndt, pp. 129-31. The
notice in the Qisas is very incomplete.
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not completed; Twhfati'z-Zd irfn (“the Pilgrims’ Present”) ;
Jald'w < Uyiin (“ the Clearing of the Eyes ™)}, etc. He died,
as already stated, in 1111/1699-1700.

21. Sayyid Mukammad Mahdi{ of Burijird, entitled
Bahru’l-‘Ulim (*the Ocean of Learning”) (No. 27), was
born in 1155/1742-3, and appears to have died about 1240/
1824-5.

22. Sayyid Muhammad Bdqiy ibn Sayyid Muhammad
Tag? of Rasht, entitled Hujjatu’l-Islam (No. 26), has been
already mentioned for his severity in inflicting punishments
for infractions of the Skiarf‘ar. He was wealthy as well as
influential, and, according to the Rawddti’l-Janndt (p. 123),
spent 100,000 “legal dfndrs*” in building a great mosque
in the Biddbdd quarter of Isfahdn. He was born about
1180/1766-7, went to ‘Irdq to pursue his studies at the
age of sixteen or seventeen, returned to Isfahdn in 1216
or 1217 (1801-3), and died on Sunday the 2nd of Rabf‘i,
1260 (March 23, 1844). According to his namesake, the
author of the Rawddti’l-Janndt, his death was mourned for

"a whole year by the people (presumably the devout and

orthodox only !), because none after him dared or was able
to enforce the rigours of the Ecclesiastical Law to the same
extent. By a strange coincidence, the “ Manifestation” of
Mirz4 ‘Alf the Bdb, and the subsequent rise of that heresy
which did so much to weaken the power of the orthodox
Shf‘a faith, took place just two months after his death.

23. Shaykl Ahmad ion Zaynw'd-Din tbn [brdhim al--

Alsd’?, the founder of the Shaykh{ school or sect, spent
most of his life at Yazd, whence he went by way of Isfahdn
to Kirmdnshdh, There he remained until the death of the

v Rawddti’l-Janndt, pp. 118-24.

? The dind» in modern Persia is of merely nominal value, and
100,000 (=10 7#mdns) are only worth £.2 to £.4, but originally the
dindr was a gold coin worth about 10 francs, and this latter is pre-
sumably what is here intended.
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governor of that city, Prince Muhammad ‘Alf Mfrz4, son of
Fath-‘Alf Shdh, who favoured him and invited him to make
his abode there. He then retired to the Holy Shrines of
‘Irdq, where he composed most of his numerous works, of
which the most famous are the Skariu'z-Ziydrati’l-Kabtra
and the Skarju'l-Fawd’id. He vehemently opposed Mulld
Sadré4, Mulld Muhsin-i-Fayd, and the Stffs, but was himself
denounced as a heretic by H4jji Mulld Muhammad Tagf of
Qazwin, whose death at the hands of a B4b{ assassin about
A.D. 1847 earned for him the title of “the Third Martyr”
(Shakid-i-Thdlith). Shaykh Ahmad died in 1243/1827-8,
being then nearly ninety years of age!, ,
24. Mulldé Apmad-i-NVirdgt, who died of cholera in 1244/
1828-9, was a poet as well as a theologian, and composed a
Persian poem entitled 74gJd4s in imitation of the Mathnawt
of Jaldlw'd-Din Rumi. His poetical name was Safd’f, and
an article is consecrated to him in the Magma‘u'l-Fusahd
(vol. ii, p. 330). , o
25. [djji Mulld Hddf of Sabzaw4r?, the last great Persian -
philosopher, also wrote poetry under the nom de guerre of
Asrdr. He was born in 1212/1797-8 and died in 1295/1878.

1 Most of these particulars are taken from the Rawddin'l-Janndt, -
Pp. 25-7.

? For an account of his life furnished by one of his disciples, see my
Year amongst the Persians, pp. 131-43.



CHAPTER IX.
PROSE WRITERS UNTIL A.D. 1850.

Oriental writers on the art of rhetoric classify prose
writings, according to their form, into three varieties, plain
(‘dr?), thymed (mugaffd),and cadenced (musajja’).
Yarietiesot  We may divide them more simply into natural
and artificial. To us, though not always to our
ancestors, as witness the Euphuists of Elizabethan days,
artificial prose is, as a rule, distasteful ; and if we can pardon
it in a work like the Arabic Magdmdt of al-Har{r{ or the
Persian Anwdr-i-Suhaylt, written merely to please the ear
and display the writer's command of the language, we resent
it in a serious work containing information of which we have
need. It is a question how far style can be described abso-
lutely as good or bad, for tastes differ not only in different
countries but in the same country at different periods, and
a writer deemed admirable by one generation is often lightly
esteemed by the next, since, as the Arab proverb says,
« Men resemble their age more than they do their fathers'.”
_ But when a serious historian takes a page to

Ornate prose in . .
nistorical works 52y what could be easily expressed in one or two
condemned. 1ihes, we have a right to resent the wilful waste of
time inflicted upon us by his misdirected ingenuity. Before
the Mongol Invasion in the thirteenth century Persian prose
was generally simple and direct, and nothing
fliac’i‘{y_"“" could be more concise and compact than such
books as Bal‘amf{’s Persian version of Tabar{’s
great history, the Siydsat-ndma of the Nizdmu’l-Mulk, the
Safar-ndma of Ndsir-i-Khusraw, the Qdbiis-ndmna, or the
Chahdr Magdla. Mongol, Tartar and Turkish influences

! ‘wv:‘\-.ﬂ?,or“ Penie3 z;"; u"‘:”
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seem to have been uniformly bad, favouring as they did
flattery and bombast. The historian Wassaf,
ff:;‘;ﬁf?:d“o':ﬁ:: whose chronicle was presented to Uljdyta in
forcign do- A.D. 1312, was the first great offender, and
unhappily served as a model to many of his
successors. In recent times there has been a great improve-
ment, partly due to the tendency, already re-
" marked in the case of verse, to take as models
the older writers who possessed a sounder and
simpler taste than those of the post-Mongol period, and
partly to the recent development of journalism, which, if
not necessarily conducive to good style, at least requires a
certain concision and directness. In point of style, arrange-
ment, and, above all, documentation the quite recent but
little-known “ History ot the Awakening of the Persians”
(Ta'rthh-i-Btddri-yi-Trdnipdn) ot the Ndzimu'l-Isldm of
Kirmdn (1328/1910), unfortunately never completed, is in-
comparably superior to the more ambitious general histories
of Ridd-qulf Khdn and the Lisdnu’l-Mulk (the Supplement
to Mirkhwénd’s Rawdati's-Safd and the Ndsikhw't-Tawd- -
rtk/) compiled some fifty years earlier.

Of prose works written simply to display the linguistic
attainments and rhetorical ingenuities of the authors I do
An instance of not propose to perpetuate the memory, or to
;:j{:;;;ed say more than that, when they embody historical

) and other matter of sufficient value to render

Recovery in
recent times.

- them worth translating, they should, in my opinion, if they .

are to be made tolerable to European readers, be ruthlessly
pruned of these flowers of eloquence. As an instance I will
take one passage from that very useful and by no means very
florid history of the early Safaw{ period the Aksanu’t-Ta-
wdrikk (985/1577-8), of which I have made such extensive
use in the first part of this volume. It describes the war

1 See my Persian Literature under Tartar Dominion, pp. 67-8.
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waged on the blind Shdhrukh Dhu’l-Qadar by Muhammad
Khan Ustdjld in the spring of 914/1508-9, and begins thus!:
sl Sy (G Jemds Seede b S Olehs as Hlo 5
Ao S 51 st ssim Sl Oy et 5 331 el
WYY
COSgpd (il s § el
g Gl olgew aal 53
(HES oty gl hties £y
‘et oy S-S (Soou
ot 4_5,_(:. El_.‘a ’)’TH
Lotem 5 Je Sl ey,
APl P WS
Pl g b Kow HAS Slolay

;}.o).s Jj).: u.;))l.o d'ﬂ.-u ay ,ln-‘..w‘ .x.o.a...o Ools

“In the spring, when the Rose-king w1th pomp and splendour turned
his face to attack the tribes of the Basil, and, with thrusts of his thorn-
spear, drove in rout from the Rose-garden the hibernal hosts—

A roar? arose from the cloud-drums, the army of the basils was

stirred ;

The cloud contracted its brows, and drew Rustam-bows* for the

contest ;

The flowering branches raised their standards, the basﬂs prepared

“ their cavalry and their hosts ;

The cloud in its skirts bore in every direction hail-stones for the

head of AfrdsiyAb—

Khdn Muhammad Ust4jld encamped in summer quarters at M4rdfn.”

1 F. 75 of Mr A. G. Ellis’s Ms.

? This reading is conjectural. The MS. has wloaw =31, which is
obviously wrong, since it is neither sense nor verse.
3 Ze. the spring thunder.

* The rainbow is called “Rustam’s bow” (Kamdn- -i-Rustam) in

Persian.
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All this could much better be said in one line:

‘903 o eajle GV 4 ghaliol deme Ol k2 5
“In the spring Kh4dn Muhammad Ustdjld encamped in summer
quarters at Mard{n.”

Graceful poetic fancies are all very well in their proper
place, but in a serious history they are inappropriate and
irritating. The trouble is that, as has been remarked already,
nearly all literary Persians, and consequently historians, are
poets or poetasters, and they unhappily find it easier and
more entertaining to mix poetry with their history than
history with their poetry, even their professedly historical
poetry. In discussing the later prose literature of Persia I
shall therefore confine myself to what has substantial value
apart from mere formal elegance, and shall treat of it, ac-
cording to subject, under the five following headings:

(1) Theology.
Sr‘:::‘fv?r'l::“ °f (2) Philosophy.
(3) The Sc1ences—-mathemat1cal natural and
" occult.
(4) History—general, special and local.
(5) Biography and autoblography 1ncludmg
travels.

1. THEOLOGY.
‘Theology in Persia during the period with which we are

dealing, that is from the establishment of the Safaw{ dynasty-- - -

to the present day, means Shi‘a theology, and
by extension the semi-heterodox doctrines of
the Shaykhfs and the wholly heterodoxdoctrines
of the B4bis and Bahd’fs. A large portion of this theo-
logical literature—in older times almost all, and even now
a considerable amount—is in Arabic, the sacred language
of Isldm and of the Qu#’dn, and much of it in all Muslim
countries is almost unreadable, save for a few professional

Theological
literature.
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theologians, and, it may be added, quite unprofitable. Some
— learne_d man w.rites a theological, philological,
dassof books,  OF logical treatise which achieves renown in the

o Colleges where the ‘w/amd get their mediaeval
tramfng. Some one else writes a commentary on that
treatise; a third produces a super-commentary on the

commentary; a fourth a gloss on the super-commentary ;-
’

a fifth a note on the gloss; so that at the end we are con-
fronted with what the immortal Turkish wit Khoja Nasru’d-
Din Efend{ called “soup of the soup of the soup of the hare-
soup.,” a substance devoid of savour or nutriment, and
serving rather to conceal than to reveal its original ma’terial
Shaykh Muhammad ‘Abduh, late Grand Muft{ of Egypt.
and Chancellor of the University of al-Azhar, than whom
perh.aps,'no more enlightened thinker and no more e'ri—,
thusiastic lover of the Arabic language and literature has
been produced by Isldm in modern times, used to say that
all this stuff should be burned, since it merely cumbered
7 rrb(r)o-kshelves, bred maggots, and obscured sound knowledge.

This was the view of a great and learned Muhammadan
theologian, so we need not scruple to adopt it; indeed the
more we admire and appreciate the abundant good literature
of Isldm, the more we must deplore, and even resent, the
?xistence of this rubbish. In reading the lives of the ‘Uljama’
in such books as the Rawditi'l-Janndt and the Qisasu’l-
‘Ulamd we constantly find a theologian credited with' fc;rty,

fifty, or sixty works of this type, which nobody reads now,

and which, probably, no one but his pupils ever did read
and they only under compulsion. Even to enumerate thesej
treatises, were it possible, would be utterly unprofitable.
The great achievement of the Shi‘a doctors of the later
Safawf period, such as the Majlis{s, was their popularization
Popular theo. of the Shi‘a doctrine and historical Anschauung

logical works in | .
logical works in i1 the vernacular. They realized that to reach

the people they must employ the language of

CH. 1X] THE TWO MAJLISIS - 417

the people, and that in a simple form, and they reaped their
reward in the intense and widespread enthusiasm for the
Shi‘a cause which they succeeded in creating. We have
already seen® how few Shi'a books were available when
Shah Isma‘l first established that doctrine as the national
faith of Persia, and, according to the Rawddtu'l-
Achleverert ot Janndt?, Mulld Muhammad Tag{ Majlisf was
«the first to publish the Shi‘a traditions after
the appearance of the Safaw{ dynasty.” His even more
Works of Mulld eminent son Mulld Muhammad Bdgir compiled
lé/l;:-.i:'_rnan;;“S{ on this subject the immense Bihdril-Anwdr
" (“Oceans of Light”) in Arabic, and in Persian
the following works®: ‘Aynwl-Haydt (“the Fountain of
Life”), containing exhortations to renunciation of the world;
Mishkdtn'l-Anwdr (“the Lamp. of Lights "y; Hilyatw'l-
Muttagin (“the Ornament of the Pious”), on example and
conduct; Haydtw'l-Qubib (“the Life of Hearts”) in three
parts, the first on the Prophets before Muhammad, the second
on the Prophet Muhammad, and the third on the Twelve
Im4ms, but only part of it was written and it was never.
completed ; Tulfat's-Zd&'ivin (“the Pilgrims’ Present”);
Jald'w'l“ Uyin (“the Clearing ot the Eyes™); Migbdsw'l-
Masdbth, on the daily prayers ; Rabt “wl-Asdbi* (“ the Spring
of Weeks”); Zddu'l-Ma‘dd (“ Provision for the Hereafter”),
and numerous smaller treatises. Oddly enough one of the
most notable of his Persian theological works, the Hagqw'!l-

Yagtn (¢ Certain Truth "), which was compiled in 1109/1698, .

and beautifully printed at Tihrédn so early as 1241/1825, is
omitted from this list. The late M. A. de Biberstein Kazi-
mirski began to translate this book into French, but aban-
doned his idea, sent his manuscript translation to me, and
urged me to continue and complete the work he had begun;
1 Pp. 54-5 supra.
2 Tihran lithographed ed. of 1306/1888, p. 129
3 Jbid., p. 119
B.P. L. 27
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a task which, unfortunately, I have never had leisure to
accomplish, though it would be well worth the doing, since
we still possess no comprehensive and authoritative state-
ment of Shi‘a doctrine in any European language,

The basic works of the Shi‘a faith, namely the Qur'dn
(the Word of God) and the Traditions (the sayings and
Classification of 9€€0S Of the Prophet and the I mdms), are
persiantheo-  naturally in Arabic. The numerous Persian
logical works, . . . .

religious treatises may be roughly classified in
three groups—the doctrinal, the historical, and the legal.
In practice doctrine and history are almost inevitably inter-
mixed, especially in the sections dealing with the Im4mate,
where attempts are made to prove that the Prophet intended
‘Alf to succeed him; that Abd Bakr, ‘Umar and ‘Uthmdn
were usurpers of his rights; that the Imams were twelve in
number, no more and no less, and that they were the twelve
recognized by the “Sect of the Twelve” ({thna-*Ashariyya)
and none other. Thus while the earlier sections of these
doctrinal works dealing with God and His Attributes border
on Metaphysics, the later sections are largely composed of
historical or quasi-historical matter. while the concluding
portions, dealing with Heaven, Hell, the Last Judgement,
and the like, are eschatological. '

The style of these books is generally very simple and
direct, and totally devoid of rhetorical adornment, but

~ commonly affects an imitation of the Arabic
ﬁ:’:‘;::{i"f idiom and order of words; not only in passages
translated from that language, but throughout,

as though these theologians had so steeped their minds in

the Qur'dn and the Traditions that even when using the -

Persian language the thought must follow Arabic lines,
The following example, taken from the beginning of the
second volume of the Hagq:'l- Yagtnt, will suffice to illus-
trate this peculiarity :

! Tihr4n printed ed. of 1241/1825, f. 142
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“ Magsad IX: establishing the ‘ Return’ (Rajat).

“Know that of the number of those things whereon thc.? Shi‘a arer ,
agreed, nay, which are of the essentials of '.th,e true- doctr'mehof t-ha.t
Truth-pursuing body, is the ‘Return.’ That is to say that in the tu;:e
of His Holiness the Qd’im!, before the Resurrectlop, a numb.er of t -e
good who are very good and of the bad who are very bad' will return
to the world, the good in order that their eyes may be brlghtened :)y
seeing the triumph of their Im&ms, and that some p(.)mon.lccl)t: “(el
recompense of their good deeds may accrue to them in this world; ar;d
the bad for the punishment and torment of the world, and to beho

the double of that triumph which they did not wish to accrue to the

Iméms, and that the Shi‘a may avenge themselves on them.. But afll
other men will remain in their tombs until they st{all be raised up in
the general Upraising; even as it has come down in many tradmonsf
that none shall come back in the ‘Return’ save he whois pos_sessed 0
pure belief or pure unbelief, but as for the remainder of mankind, these

will [for the time being] be left to themselves.”

It is true that here the sentence most Arabian ?n con-
struction may be the literal translation of a tradition not

1 “He who shall arise,”7.e. the Imdm Mahd{ or Messiah of the Shi‘a.
V 27—2
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something like this:
SIS Gams 3l GleY) Lame &) o Y dra ) S zen

but the influence of Arabian syntax is constantly apparent.

Another class of Shi‘a theological writings consists of
polemical works directed against the Sunnis, the Siffs,
Polemical works the Shaykh{s, the Bdbis and Bahd'fs, and the
against— Christians. The Sunnfs are naturally attacked in
() The Sunnle. 511 manuals of doctrine with varying degrees of
violence, for from Nddir Shdh downwards to Abu’l-Hasan

Mirzd (“Hdji Shaykh'r-Ra'ts”), an eager contemporary.

advccate of Islamic unity?, no one has been able to effect
an appeasement between these two great divisions of Isldm,
and a more tolerant attitude in the younger generation of
Persians, so far as it exists, is due rather to a growing
indifference to Isldm itself than to a religious

(a) The Siift e oe e .
7T reconciliation. Attacks on the Suffs, especially

~on their Pantheism (Walkdati'l- Wuyid), are also often met

with in general manuals of Shi‘a doctrine, but several
independent denunciations of their doctrines exist, such
as Aq4d Muhammad ‘Ali Bihbihdni’s Risdla-i-Khayrdtiyya?,
which led to a violent persecution of the Siifis and the death
of several of their leaders, such as Mir Ma‘sum, Mushtdq
‘Ali and Nur ‘All Shdh®; and the Matd'ini’s-Silfiyya of
Muhammad Rafi‘ ibn Muhammad Shafi‘ of Tabriz, com-

“posed in 1221/1806% The latter even has recourse to the

Gospels to prove his case, quoting Christ’s saying “Beware

! His pamphlet on the “Union of Isldm?” (Jttihddu’l-Islém) was
lithographed at Bombay in 1312/1894-5.

# Composed in 1211/1796-7. See the full and interesting account of
the work in Rieu's Persian Catalogue, pp. 33-4.

3 For a full account of these events, see Malcolm’s History of Persia,
ed. 1815, vol. ii, pp. 417-22.

4 Of this I possess a good Ms. dated 22 Jum4d4 ii, 1222 (27 Aug. 1807).
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of them which come o you i sheep's clotﬁmg Gsir, wool),

but within they are ravening wolves.”
The Islamo-Christian controversy has also produced a
considerable literature in Persian, which has been discussed
by Professor Samuel Lee in his Controversial
gr’g‘l:n& Tracts on Christianity and Mohammedanism
(Cambridge, 1824). Several such works were
written in the first quarter of the seventeenth century by
Sayyid Ahmad ibn Zaynu’l- ‘Abidin al-‘Alawi, one in refu-
tation of Xavier's A’#na-i-Hagg-numd (“Truth-revealing
Mirror”), and another directed against the Jews. Later
the proselytizing activities of Henry Martyn the missionary
called forth replies from M{rza Ibrdhim and others™.

The Shaykh{ sect or school derived its origin and its

name from Shaykh Ahmad ibn Zaynu'd-Din al-Ahsd’i, a
native not of Persia but of Bahrayn, who died,
according to the Rawddtul-Janndt?, at the
advanced age of ninety in 1243/1827-8, and was succeeded
by Sayyid Kdzim of Rasht, who numbered amongst his

(4) The Shaykhis.

~disciples both Sayyid ‘Alf Muhammad the Bdb, the

originator of the Bdb{ sect, and many of those who sub-
sequently became his leading disciples, and H4djji Muham-
mad Kar{m Khdn of Kirmdn, who continued and developed
the Shaykhf doctrine. This doctrine, essentially a rather
extreme form of the Shi‘a faith, was accounted heterodox
by several eminent mujtakids, such as Hdjji Mulla Muham-
mad Taqf of Qazwin, the uncle and father-in-law of the -
celebrated Bdb{ heroine Qurratu’l-‘Ayn, whose hostility to
the Shaykhfs and Bébis ultimately cost him his life, but
earned for him from the orthodox Shi‘a the title of the
« Third Martyr” (Shaktd-i-Thdlitk)*. Some account of the

1 See my Cat. of Pers. MSS. tn the Camb. Univ. Library (1896), pp.

7-13.
2 Pp. 25-6, of the Tihrén lithographed edition of 1306/1888.

3 See vol. ii of my Traveller's Narrative, pp. 197-8 and 310-12.
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Shaykhfs and their doctrines, sufficient for the ordinary
student of Persian thought, is given in Note E (pp. 234~
44) at the end of the second volume of my 7raveller's
Narrative. Shaykh Ahmad was the author of numerous
works, all, I think, in Arabic, of which the titles are given
in the Rawddti'l-Janndt (p. 25), which asserts amongst
other things that he held the Suffs in great detestation, not-
withstanding his own unorthodox views on the Resurrection.
Naturally the pantheistic and latitudinarian opinions of
these mystics are distasteful to dogmatic theologians of
every kind, whether orthodox Shf‘a or Sunni, Shaykh,
B4dbf and Bahd’f, or Christian. Henry Martyn evidently
felt that he had far more in common with the ordinary
fanatical mu/lld of Shirdz than with the elusive and eclectic
Siff. The later Shaykhfs and Bdbis, though both derive
from a common source, hold one another in the utmost
detestation; and at least one of the doctors of theology
who examined and condemned the Bédb at Tabriz towards
the end of the year A.D. 1847, Mulld Muhammad Médmagqdnf,
belonged to the Shaykh{ school® S )
The Bab{-Bah#'{ movement, of which the effects have now
extended far beyond the Persian frontiers even to America,
has naturally given rise to a far more extensive
(5) The B4bls  fiterature, which forms a study in itself, and
which I have discussed elsewhere®. Of the
B4b’s own writings the Persian Baydn and the Dald’il-i-
sab'a (“Seven Proofs”) are the most important of -those
composed in Persiant. Bah&'w'lldh’s Jgdn (“ Assurance”)

! See also A.-L.-M. Nicolas, Essas sur le Cheikhisme (Paris, 1910),
pp- 72. A list of Shaykh Ahmad’s writings is given.

2 See Traveller's Narrative, vol. ii, p. 278.

3 Traveller’'s Narrative, vol. ii, pp. 173-211; Madterials for the Study

of the Bdb{ Religion, pp. 175-243.
4 French translations of both have been published by the learned

and impartial A.-L.-M. Nicolas.
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is the earliest reasoned apology, and was written before he
advanced his claim to be “ He whom God shall manifest.”
His later “ Tablets” (4/wdk), many of which are in Persian,
are innumerable ; amongst them the “Epistles to the Kings”
(Alwdp-i-Saldttn) are the most interesting and important.
There is also an abundant Azal{ literature:; and each
dichotomous schism has given rise to a fresh crop of
controversial pamphlets. Of systematic refutations of the
Bdb{ and Bahd'{ doctrines in Persian the most elaborate
are the /hgdgu'l-Hagq (“Verification of the Truth ™) of
Aqd Muhammad " Taqf of Hamad4n!, composed about
1326/1908; and the Minkdju't- Tdlibin® of H4jji Husayn-
qulf, an Armenian convert to Isldm, lithographed at Bom-
bay in 1320/1902. The Bébfs and Bah4'fs have developed
a somewhat distinctive style of their own in Persian
which possesses considerable merits. Some of Bah&'uw’ll4h’s
“Tablets” (A/wdl) addressed to Zoroastrian enquirers are
even written in pure Persian without admixture of Arabic.
Their most important works, like the Kitdb-i-Agdas
(“Most Holy Book”), are, however, written in Arabic,
From the point of view of style, both in Persian and Arabic,
an immense improvement was effected by Bah4’u'lldh, for
the style of Mirzd ‘Alf Muhammad the Bib was, as
Gobineau says, “terne, raide, et sans &clat,” « dull, stiff, and
devoid of brilliance.”

. o 2. PHILOSOPHY. : : T
Philosophy ({/ikmat, Filsafa) is defined by the Muslims
as “a knowledge of the true essence of things, as they really
Do ot are, so far as is possible to human capacity.”
Philosophy. It is divided into two branches, the theoretical
. (nagart), and the practical (‘amalf). The former
comprises Mathematics (Riyddiyydt), Natural Science
(dlmu't-Tabt'at), and Metaphysics (Md ward’ba‘'d or Jawg

v Materials, pp. 189-go. 2 7bid, pp. 196-7.
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at-Tabt'at); the latter Ethics (7akdhtbu’'l-Akhldg), Eco-
nomics ( Zadbtru'l-Manzil), and Politics (Siyasatu’l-Mudun).
The three best-known Persian treatises on Practical Philo-
sophy, namely the Akkldg-i-Ndsirt, Akhldg-i-Jaldli, and
Akhldg-i-Muhsind', all belong to the period preceding that
which we are now discussing, and I do not recollect any
important Persian work on the subject which has appeared
since. We may therefore confine our attention here to the
first, or theoretical, branch of Philosophy, and in this section
to Metaphysics, which on the one hand borders on
Theology, and on the other on Science. It is generally

admitted that a very close connection existed
i and between the Shi‘a and the Mu‘tazila? in early

‘Abbisid times, and it is well known that the
- latter were the most enlightened and philosophic of the
theological schools of Isldm, and that in particular they
were the champions of Free Will against the rigid Deter-
minism which subsequently triumphed, to the great detri-
ment of the intellectual development of the Muhammadan
- world. Those sections of Shf‘ite theological works which
treat of the Nature and Attributes of God are, therefore, of
a more philosophical character than is commonly the case
in Sunni books of a similar type.

Muslim Philosophy, like Muslim Science, admittedly and
avowedly owes almost everything to the Greeks. Itsdevelop-
Debt of Muctim IENE from the middle of the eighth century
philosophersto  of the Christian - era, when under the early
the Grecks. ‘Abbésid Caliphs the work of translating into
Arabic the works of the most eminent and celebrated Greek
thinkers began, down to the deadly blow inflicted on Islamic
civilization by the Mongol Invasion and the destruction of

1 See my Persian Literature under Tartar Dominion, pp 442—-4.

2 See de Boer's Hist. of Philosophy in Islam, translated by E. R.
Jones (London, 1903), pp. 33, 43, 72 and 84; and Goldziher's Vor/les-
ungen iiber dey Islam (Heidelberg, 1910), pp. 234 eZ segq.

cH. 1x] THE PHILOSOPHERS .; 425

Baghddd and the ‘Abb4sid Caliphate in the middle of the
thirteenth century, has been repeatedly traced by European
scholars. For a broad general view, characterizing the
chief exponents of the different schools of Islamic thought,
Dr T J de Boer’s History of Philosopky in Islam, translated
into English oy E. R. Jones, may be recommended to the
general reader. It will be observed that only one of the
thinkers mentioned in that book, Ibn Khalddn (b. A.D. 1332
at Tunis, d. A.D. 1406 at Cairo), flourished after the fall of
the ‘Abbidsid Caliphate, and he was a unique and isolated
phenomenon, “without forerunners and without successors®.”
The question we have to answer here is, has Persia, which
Diffculty of in earlier times produced so large a proportion
determining the  of the so-called “ Arabian Philosophers?” pro-
Persianphil-  duced any metaphysician of note since the
sophical systems. beginning of the sixteenth century? Toanswer
this question one would need to combine with a competent
knowledge of Arabic and Persian a grasp of the history and -
subject-matter not only of “ Arabian” but of Greek Philo-

‘sophy (and, indeed, of Philosophy in general) to which T~

cannot lay claim. This, indeed, constitutes the difficulty of
judging the value of the scientific literature of Isldm. How
many of those who admire the Persian quatrains of ‘Umar
Khayydm can follow M. Woepcke in the appreciation of his
Arabic algebraical treatises? A knowledge of Arabic does
not suffice to enable us to decide whether ar-Réz{ or Ibn
Sind (Avicenna) was the greater physician. - Much valuable
work of this technical character has been done in Germany,
by Dr E. Wiedemann of Erlangen (Optics, Physics, etc.),
Dr Julius Hirschberg of Berlin (Ophthalmology), Dr Max
Simon (Anatomy), and others, but very much remains to

! De Boer, 0p laud., p. 208.

% So-called merely because they wrote in Arabic, at that time ex-
clusively, and even now to a considerable extent, the learned language
of Isldm, as Latin was of Christendom.
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be done, and few scholars are competent to undertake it.
As regards Philosophy in Persia during the last three or
Six modern four centuries, all one can say is that half a
Persian philo-  dozen thinkers have established a great repu-
sophers of repute, . .
tation amongst their countrymen, but how far
this reputation is deserved is a question which has not
yet received a satisfactory answer. These thinkers are, in
chronological order, as follows: (1) Shaykh Bahd'u’d-Din
al<Amilf (d. 1031/1622); (2) Mir D4mi4d (d. 1041/1631-2);
(3) Mulld Sadrd (d. 1050/1640-1); (4) Mulld Muhsin-i-Fayd
(d. after 1091/1680); (5) Mulld ‘Abdu’r-Razzdq al-L4hijf;
and, in quite modern times, (6) H4jji Mullda Hid{ of Sab-
zawdr (d. 1295/1878).
Now Muslim philosophers are of two sorts, those whose
philosophy is conditioned by and subordinated to revealed
Religion, and those whose speculations are not
Hikmatand 56 limited. The former are the Mutakallimiin or
All-i-K aldm, the Schoolmen or Dialecticians?;

the latter the Hukamd (pl. of Hakim) or Faldsifa (pl. of

Faylasiif), the Philosophers proper. Ot the six persons
mentioned above, Mulld Sadréd certainly and H4jji Mulld
H4d{ possibly belong to the second class, but the four others
to the first. These four, however, if less important from the
point of view of Philosophy, were in other ways notable
men of letters. Biographies of all of them except Mull4
Had{, who is too modern, are given in the Rawddid'/-
Janndt, or the Qisasi’l-Ulamd, from which, unless other-
wise stated, the following particulars are taken.

The first five were more or less contemporary, and are,
to a certain extent, interrelated. Shaykh Bahd’u’d-Din and
Mir Ddmdd both enjoyed considerable influence and stood
in high favour at the court ot Shah ‘Abbas the Great, yet
there was no jealousy between them, if we may believe the
pleasing anecdote about them and the Shdh related by Sir

1 See de Boer, op. cit., pp. 42-3.
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John Dbralcolm- Dulia Jadra was the pupil ot both of
them? while Mull4 Muhsin-i-Fayd and Mulld ‘Abdu’r-
Razzdq al-Lahijf were both his pupils and his sons-in-law.

1. Shaykh Bahd'w'd-Din alAmilt,

Shaykh Bahd’w’d-Din Muhammad ibn Husayn ibn ‘Ab-
duw’s-Samad al-Hdrith{ al-‘Amil{ al-Hamdén{ al-Jab{ was
.. ... one of the numerous Shi‘a doctors who came to
Shaykh.i-Bahs,
b. 953/1546; Persia from Jabal ‘Amil in Syria, whence he
o382 derived the nisba by which he is commonly
known, though by the Persians he is most often spoken of
as “Shaykh-i-Bahd’{” His father Shaykh Husayn, a disciple
of Shaykh Zaynu'd-Din “the Second Martyr” (Skahid-i-
Thdnt), came to Persia after his master had been put to death
by the Turks for his Shf‘ite proclivities, bringing with him
the young Bah4'u’d-Din, who applied himself diligently to
the study of Theology in all its branches, Mathe-
matics and Medicine. His teachers included,
besides his father, Mulld ‘Abdu’lldh of Yazd, a pupil of

His teachers,

Jaldlw'd-Din-i-Dawdnf, the author of the Akklig-i-Jalilf, ~

who was in turn a pupil of the celebrated Sayyid-i-Sharff-i-
Jurjanif. In Mathematics he studied with Mulld ‘Alf Mu-
dhahhib (“ the Gilder”) and Mulld Afdal of Q4'in, while in
Medicine he was the pupil of ‘Ald’u’d-Din Mahmid?®. In
due course he attained great celebrity as a theologian and
jurist, and became Sadr or Shaykin'l-Islém of Isfahdn.

_After a while he was possessed with the desire to make the -

pilgrimage to Mecca, and on his homeward journey visited,
in the guise of a darwish, Mesopotamia, Egypt, the Hijdz

v Hist. of Persia (ed. 1815), vol. i, pp. 558-9. The anecdote occurs
in the Qisasw’l-‘Ulamd and in the Rawddiu'l-Janndt, p. 115.

3 Rawddtwl-Janndt, p. 331.

3 Some account of him is given in vol. i of the T@»7&A-i- Alam-drd-
yi-‘Abbds{ amongst the notices of eminent men of the reign of Shih
‘Abbés, whence some of the particulars here given concerning Shaykh-
i-Bah#4’f and Mfr D4mdd are also derived. T :
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and Palestine, and made the acquaintance of many learned
men and eminent doctors and mystics.
Shaykh-i-Bah4’{ was born at Ba‘labakk in Syria on Mu-
harram 17, 953 (March 20, 1546), and died on Shawwdl 12,
1031 (August 20, 1622). His principal works
Hisprncipal  gre the Jdmi'~i-* Abbdst, containing legal decisions
(fatdws); the Zubda; the Miftaku'l-Faldl; the
Tashrihu'l-Afldk (“ Anatomy of the Heavens”); the Khu-
ldsatw'l-Hisdb on Arithmetic; the Kashkil (“Beggars’
Bowl "), a large miscellany of stories and verses, the latter
partly in Persian!; a similar work called the Mikkldt; also
a Persian mathnawt poem entitled Ndn u Halwd (“ Bread
and Sweetmeats”) describing his adventures during the
pilgrimage to Mecca, and another entitled S4#r u Shakar
(“Milk and Sugar”). Extracts from these poems, as well
as from his ghazals, are given in the Majma‘w'l-Fusahd
(vol. ii, pp. 8-10).
' 2. Mitr Ddmdd.

M{r Muhammad Béqir of Astardbdd, with the pen-name

of Ishrdq, commonly known as Ddmad (“son-in-law”), a title
properly belonging to his father Sayyid Muham-
mad, whose wife was the daughter of the cele-
brated theologian Shaykh ‘Alf ibn ‘Abdu’l-Al,
pursued his earlier studies at Mashhad, but spent the greater
part of his life at Isfahdn, where, as we have seen, he stood
in high favour with Shdh ‘Abbds the Great, and where he

Mir Ddm4d
d. 1041/163x-2.

* was still living when the author of the 7a'7ikk-i-Alam-drd-

yi-‘Abbdst wrote in 1025/1616. He died in 1041/1631-2.
Most of his writings were in Arabic, but he wrote poetry in
Persian under the fakkallus of Ishrdq. He seems to have
had a taste for Natural History as well as
Philosophy, for, according to the Qzsasw’/- Ula-
md, he made an observation hive of glass in

Observes the
habits of bees,

1 These Persian verses are omitted in the Cairo ed. of 1305/1887-8,
but are contained in the Tihr4n lithographed ed. of 1321/1903-4.

Autograph of Shaykh Baha’u’d-Din-i-, Amili

Or. 4936 (Brit. Mus.), 15

To face p. 428
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order to study the habits of bees. It is stated in the same
work that after his death his pupil and son-in-law Mull4
Sadrd saw him in a dream and said, « My views do not differ
from yours, yet I am denounced as an infidel and you are
not. Why is this?” “Because,” replied Mir Ddm4d’s spirit,
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3 3. Mulld Sadrd of Shirds. o ,
Sadru’d-Din Muhammad ibn Ibrdhim of Shirdz,commonly = , 4
known as Mull4 Sadr4, was the only son of an aged and : -
otherwise childless father. On his father’s death o
3“;2:5::::_'!‘ he left Shirdz and went to Isfahdn, where, as
we have seen, he studied with Shaykh-i-Bah4'{
and M{r Didmdd, from both ot whom he held tjdzas. or
- authorizations to expound their works. He subsequently
retired to a village near Qum, where he lived a sécluded ,
and austere life, engaged in profound meditations on Phi- S o
losophy. He is said to have made the Pilgrimage to Mecca T
on foot seven times, and to have died at Basra on his return
from his seventh journey in 1050/1640~1, leaving a son
named Ibrdhim who did not follow his father’s doctrine but N
t  denounced and controverted it, boasting that “his beliet
was that of the common people.” To these meagre par-
ticulars of Mulld Sadré’s life, derived from the Rawddty'[l-
Janndt (pp. 331-2) and the Qisasw’l-‘Ulamd, 1 can only add
that it is clear from some expressions in the Preface to his
Asfdr that he suffered a good deal at the hands of the
His influence o OFth0doOx divines, and that Shaykh Ahmad
Shaykhi and  Ahsd’f, the founder of the Shaykhf{ school, wrote
Pabltheolosy  commentaries on two of his works, the Hik-
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matu(-*Arshiyya and the Mashkd*dr., Shaykh Muhammad
Igbdl is therefore probably right when he says! that “the
Philosophy of Sadrd is the source of the metaphysics of
early Bébfism,” and that? “the origin of the philosophy of
this wonderful sect must be sought in the Shi‘a sect of the
Shaykhfs, the founder of which, Shaykh Ahmad, was an
enthusiastic student of Mulld Sadrd’s philosophy, on which
he had written several commentaries.”

The two most celebrated of Mulld Sadrd’s works, all of
which, so far as I know, are in Arabic, are the Asfdr-i-

o Arba‘a, or “ Four Books?,” and the Skawdhidu’r-
His chief works. Rubitbiyya, or “Lvidences of Divinity.” Both
have been lithographed at Tihrén, the first in two folio

volumes in 1282/1863, the second, accompanied by the -
commentary of H4jji Mulld Hadl of Sabzawar, without

indication of date or place of publication. Amongst his
other works which I have not seen the Rawddti'l-[anndt
(p. 331) enumerates a Commentary on the Usilu'l-Kdf?,

the Kitdbu'l-Hiddya, notes on the metaphysical portion of

Avicenna’s S/if4, a Commentary on the Hikmatw'l-Ishrdg
(presumably that of the celebrated and unfortunate Shaykh
Shihdbu'd-Din-Suhraward{, known, on account of his exe-
cution for heresy, as al-Magtil), the Kitdbuw'l-Wdriddtil-
Qalbiyya, the Kasru Asndmi'l-]dliliyya, or “Breaking of
the Idols of Ignorance,” several commentaries on various

portions of the Qu#’dn, etc.
"~ Of Mulld Sadrd’s philosophical doctrines, in spite of their

'Y Development of Metaphysics in Persia (Luzac, London, 1908),
p. 175. ‘

2 Gobineau has misunderstood Asfd» (which is the plural of Sif7,
“a book,” not of Sajar, “a journey”) when he writes (XRe/. ef Plilos.,
1866, p. 81), ““I1 a écrit de plus quatre livres de voyages.” In the same
way he mistranslates the title of one of the Bab’s earlier works, the
Ziydrat-ndma(* Book of Visitation”) as “un journal de son pélerinage.”

3 [bid., p. 187. .
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high reputation in Persia, I know of only two brief and
Gobinea's necessarily superficial accounts in any European
account ofMulli Janguage. The Comte de Gobineau devotes
several pages! to them, but his information was
probably entirely derived orally from his Persian teachers
who were very likely but ill-informed on this matter since’
he concludes his notice with the words “la vraie d(;ctrine
de Moulla-Sadra, c’est-a-dire d’Avicenne,” while the Raw-
ddtn'l-Jannds® explicitly states that he was an Ishrdgt
(“Uluminatus” or Platonist) and strongly condemned the
Aristoteleans or Peripatetics (Mashshd’in), of whom Avi-
cenna was the great representative.
The other shorter but more serious account of Mull4
Sadrd’s doctrine is given by Shaykh Muhammad Iqb4l
Shaykh Ma. fom}erly a pupil of Dr McTaggart in this Uni-,
::::S IqbA4l's verSIty'of Cambridge, and now himself a notable
- and original thinker in India, in his excellent
little book entitled Development of Metaphysics in Persia:
a contribution to the History of Muslim Phlilosophy®, p. 17 5-
but he devotes much more space (pp i75—§5)’t; Vthé
modern Hdjji Mulld H4df of Sabzawdr, whom he recards
as Mulld Sadrd’s spiritual successor, and who, unlikz his
master, condescended, as we shall presently see, to expound
his ideas in Persian instead of in Arabic. It may be added

Y Les Religions et les Philosophies, etc. (1866), pp. 80-92.
2 P. 331. The passage runs in the original:

ot dho 5 ake wuie Y by GV ol Gdia L e
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‘Blapdl o nL.,Jl i, ,b e dopiaid!
.3 London, I..uzac an.d Co., 1908. Muhammad Iqb4l has set forth
hxs. own doctrlne:s (which, as I understand them, are in the main an
Oriental adaptat‘lon of Nietzsche’s philosophy) in a short Persian mats-
naw{ poem entitled Asrdr-i-Khuds, lithographed at the University
II\T‘Iress, tI)..ahore, and translated into English with an Introduction and

otes by my friend and colleague Dr R. A. Nicholso

. n (7/4e Secret

ke Self, London, Macmillan & Co., 1920), ( e df
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that Mulld Sadrd speaks with great respect of that eminent
Maghrib{ Shaykh Muhyi'd-Din ibnu’l-‘Arabi,

Influence of

Shaykh uuhyrd. Whose influence, non-Persian though he was,

o tonu'l was probably greater than that of any other
thinker on the development of the extremer

forms of Persian philosophical-mystical speculation.

4. Mulld Muhsin-i-Fayd of Kdshdn.

Muhamfnad ibn Murtadd of Kdshdn, commonly called
Muhsin with the poetical pen-name of Fayd, was a native
Mulld Mubsini. of Kashdn, and, as already said, the favourite
Fayd,d.about pupil and son-in-law of Mulld Sadrd. In the
10915680 Rawddti'l- Janndt (pp. 542—9) and the Qisasu’l-
‘Ulamd much fuller notices of him are given than of his
~ master, and, since he was not only a theologian and a philo-
sopher but likewise a poet of some note, he is also mentioned
in the Riyddwl-“Ariftn (pp. 225~6) and the Masma‘w'l-

Fusahd (ii, 25-6). His literary activity was
His prodigious
literary activity.

wrote nearly two hundred books and treatises,
and was surpassed in productivity by hardly any of his

contemporaries or predecessors except Mulld Muhammad -

Béqir-i-Majlisf. Sixty-nine of these works, of which the
last, entitled Skarid’s-Sadr', is autobiographical, are enu-
merated in the Qisas, but fuller details of them are given

in the Rawddz (pp. 545-6), where the dates of composition

(which range between 1029/1620 and 1090/1680) are in
-most cases recorded. His age at this latter date, which is
also notified as the year of his death, is stated as eighty-
four?, so that he must have been born about 1006/1597-8.
Of one of his works, the Mafdtijiu'sh-Shardys, 1 possess

1 Tt was written in 1065/1654-5. See Rawddtwl-fanndt, p. 546. It is
wrongly entitled S4ar/-i-Suwar in the Indian lithograph of the Qisay.
3 Rawddti'l-Janndt, pp. 542 and 5§49,

enormous : according to the Qisasu’l-*Ulamd he.
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Or. 4937 (Brit. Mus.), p. 84
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: what appears to be an autograph copy, made in 1042/16 32—3,
now bearing the class-mark C. 18.

When Mull4 Muhsin wished to leave hlS home in K4shan
and go to Shirdz to study under the celebrated theologian
His travels Sayyid Mdjid of Bahrayn, his father opposed
in ::lr;hg:f - this project, and it was finally agreed to take an

) augury (Z4afa”ul) from the Qu#’dn, and from the
poems ascribed to the first Imdm ‘Alf ibn Ab{ Tdlib, The
former yielded the verse (ix, 123) “ifa part of every band
of them go not forth, it is that they may diligently instruct
themselves in Religion”; the latter the following lines rendered
particularly apposite by the words sufbatu
Mdjids, “ the society of some noble one,” which
might in this case be taken as referrmg par-
ticularly to the above-mentioned deyld Mdjid :

An apposite
augury,

R o uuf}'ﬁl u‘ v;-v .
RUN ws,u...vl U..s )sl..o s » e L
4.........:.4 .,:L......sl ,,.Jh C).tu
‘ale Lawo 3 ot 3 ,\; ) A g R
e s ,tuyn L,s‘,.J.,.s utsl, :
‘BIal S 5 (S alid 5 B SR
‘aolys u.o d ).é. UJJI ..s,...a
aule 3 J3 G Olss )'-H '

‘Go abroad from the home-lands in search of eminence, and travel,

envious rival.®?
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After these clear indications, Mull4 Muhsin’s father r;g
longer opposed his desire to go to Shﬁ:éz, whefg h;{ plll(;‘Slll) <
his studies not only with the aforesaid Sayyi :J ,tate_
also with Mulld Sadrd. It is difficult tc-) accept t6 es e
ment of the Qisas that this took place in 1065/1 b54f_fé or
this would make him nearly sixty years of age be ic;d e
began his serious studies with Mulla $adré or marr
dal?’[gtill:zr.Mubsin is described in the Qisas asda .“ Euzef
Akhbérl” (Akhbdri-pi-Sirf), a Slﬁt."f, a’nc‘l an fa mSl;‘lf; o

Shaykh Muhyi'd-Din ibnu’l-‘Arabf. : yte
msg::i;?wkh Ahmad Ahsd’f, who, as we have seen!, wro

g . . his master
:}‘; ll:\\'lduﬁﬂbs‘( commentaries on two of. the books of e
Mubsin. Mulld Sadrd, detested him, and used to ca

Must’ (“the ill-doer ”) instead of Muksin (“ tl}; wez-c’l:i)elr) {2;
t Shaykh as Mumitia-
and to speak of the grea i e
igion”) instead of Muhyi'd-Din
“the Slayer of Religion”) ins : .
(Quickenei’ of Religion”). According to an ab’sur‘d ;ttc:;y :r;
the Qisas, Mulld Muhsin was chosen .by Shah ‘A sth
. o confute a Christian missionary sent by. e
Mulli Mubsin = « ino of the Franks” to convert the Persxarllls.
K Chrtaan The sign offered by this missionary was that he
o would specify any article held in the closekd
hand of his opponent® Mulld Muhsin chose a rosary (tasbtlk)
r::de of clay taken from the tomb of the Imdm Hdus?gg.
' isti i k, but, when pressed, said,
The Christian hesitated to speak, . > aid,
but, according to the ru
- «It is not that I cannot say, ut, : 7 el
i tion of the earth o
I see that in thy hand is a por ;
(1)’2??:;:3 and I am wondering how this can havel'uc)lm;4 mltl;’)l
ession.” akest truly,” replie u
ossession.” “Thou spea
:thin and then informed him what he held, and :):d:
him a.l';andon his own faith and accept Islam, which,
; 'Il"ﬁxs“:s? —g:llzgpzz;zby, and thought-reading dumfr. See my tr::ns-
lation of the Cidhar Magdia, p. 64 and n. 2 ad calc., and pp. 130-1.
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Though extremely pious in most respects, Mulld Muhsin

scandalized the orthodox by his approval and sanction of

singing. His best-known Persian compilation is probably
the Abwdbu'l-Jandn (“Gates of Paradise ") composed in
1055/1645, on prayer and its necessity?, but few of his
numerous writings have been published or are now read,

and at the present day, at any rate, his name is more
familiar than his works.

5. Mulls ‘4 bdi'r-Razzdg-i-Lahij,

The subject of this notice resembled Mulld Muhsin in -

being a pupil and son-in-law of Mull4 Sadrd and a poet,
who wrote under the pen-name of Fayy4d, but
gﬂﬁ;ﬁﬁ‘;{ﬁ his writings, though much fewer in number, are
more read at the present day. The best known
are, perhaps, the philosophical treatise in Persian entitled
Gawhar-i-Murdd (“the Pearl of Desire ), and

His Gawkar-i-

e Car the Sar-mdya-i-fman (“Substance of Faith”),
' also in Persian, both of which have been litho- 7

graphed. The notices of him in the Rawddtu'l-Janndt (pp.
352-3) and the Qisasa’l-Ulamd are short and unsatisfactory,
The latter grudgingly admits that his writings were fairly
orthodox, but evidently doubts how far they express his
real convictions and how far they were designed from
prudential motives to disguise them, thus bearing out to
some-extent the opinion expressed by Gobineau?,

I have been obliged to omit any further notice than that

already given? of the somewhat elusive figure of M{r Abu’l-

Mir Abyl. Qésim-i-Findariskf, mentioned by Gobineaus
‘Flés;m~_i-kL as one of the three teachers of Mull4 Sadrd,
indaris!

because, apart from the brief notices of him

Not to be confounded with a later homonymous work on Ethics,
2 0p. laud., pp. 91-2. 3 See pp. 257-8 and 408 supra.
4 0p. laud., p. 82.

28—2
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contained in the Riyddu'l“Ariftni® and the Majma'v'l-
Fusahd, in both of which the same poem is cited, and the
passing reference in the Dabistdn® to his association with
the disciples of Kaywdn and adoption of sun-worship, I
have been unable to discover any particulars about his life
or doctrines. He appears to have been more of a galandar
than a philosopher, and probably felt ill at ease in the
atmosphere of Shi‘a orthodoxy which prevailed at Isfahdn,
and hence felt impelled to undertake the journey to India.
He must, however, have subsequently returned to Persia if
the statement in the Riyddw’l-‘Arifin that his tomb is well
known in Isfahdn be correct.

Gobineau (gp. Jaud., pp. 91-110) enumerates a number of
philosophers who succeeded Mulld Sadrd down to the time
of his own sojourn in Persia, but most of them have little
importance or originality, and we need only mention one
more, who was still living when Gobineau wrote, and whom
he describes as “ personnage absolument incomparable.”

6. Hdjji Mulld Hddf of Sabzawdr

It is not, however, necessary to say much about this
celebrated modern thinker, since his philosophical ideas are
- somewhat fully discussed by Shaykh Muham-
Hadiof mad Iqbdl at the end of his Development of
b. 1m12/1797-8, Metaphysics in Persia®, while 1 obtained from
-4 x29sh®78 one of his pupils with whom I studied in Tihrén
during the winter of 1887-8 an authentic account of his life,
of which I published an English translation in my Year
amongst the Persianst, According to this account, partly
derived from one of his sons, Hdjji Mulld Hdd{ the son of

H4jji Mahd{ was born in 1212/1797-8, studied first in his
native town of Sabzawdr, then at Mashhad, then at Isfahdn

1 Pp. 165-6.

2 Shea and Troyer’s translation (London, 1843), vol. i, pp. 140-I.

® Pp. 175-95. * Pp. 1314,
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with Mulld ‘Alf Nurf, Having made the pilgrimage t

Mecca, he visited Kirmdn, where he married a wifeg an:l
then re'turned to Sabzawir, where the remainder of hlzs life
was chiefly spent until his death in 1295/1878. His bes:
known works, written in Persian, are the
Asrdrd’l-Hikam (“Secrets of Philosophy ”) and
a2 commentary on difficult words and passages in the
Mat/ma.w{ ; in Arabic he hasa versified treatise (Manzima)
on L9g1c; another on Philosophy ; commentaries on the
Morning Prayer and the Jawshan-i-Kabtr ; and numerous
notes on the S/zawa’/zz'du’r—kubzzsz/ya and other works of
Mull4d Sadrd. He also wrote poetry under the pen-name of

His works,

Asrdr, and a notice of him is given in the Riyddw'l- 4 riftn -

(Pp. 241-2), where he is spoken of as still living and in the
sxxty-th-ird year of his age in 1278/1861~2, the date of
composition. Most of his works have been published in
Persia in lithographed editions. |

3. THE SCIENCES—MATHEMATICAL, NATURAL

AND OCCULT.

. As stated above!, Mathematics (Riyddiyydt) “the Dis-
ciplinary” a:nd Zabt'iyydt the Natural Sciences, in con-
Evouionof Junct’ion with Metaphysics (Md ward or M4
Sci::c;?:ndits ba'da’t- Tabi‘at), constitute the subject-matter of
Sonnection with the theoretical or speculative branch of Philo-
S sophy, of which, therefore, they form a part.
It is probable that to this manner of regarding them is-
partl}_r due the unfortunate tendency noticeable in most
Muslim thinkers to take an g 2riori view of all natural
phenome.na instead of submitting them to direct critical
obsef'vatlon. The so-called “Arabian,” 7.e. Islamic Science
was in the main inherited from the Greeks ; its Gol’den A
was the first century of the ‘Abb4sid Caliphate (A.D. 755-6-:

1 Pp. 423-4 supra.
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050), WNen so Mucn troubi¢ and CXpense was incurred by
the Caliphs, especially al-Manstr, Hért’mu’r-I.{ashld and. al-
Ma’'min, to procure good and faithful Arabic transl'at.:xons
of the great Greek philosophers, naturalists. and physicians;
and the great service it rendered to mankind was to carry
on the Greek tradition of learning through the Dark Ages
of Europe down to the Renaissance. '

So much is generally admitted, but there remains the
more difficult and still unsolved question whether the Arabs
were mere transmitters of Greek learning, or

:}Yi};:’(ii‘i-; te  whether they modified or added _ to i.t, and,
f},’,‘;‘ﬁ:ﬂf{,‘;_ in this case, whether thgse. modifications or
herited from the - 3 dditions were or were not improvements on
Greciet the original. This question I have endeavoured
to answer in the case of medical science in my Amé.z'an
Medicine!, but 1 was greatly hampered by insufﬁcxe.nt
acquaintance with the original Gr.eek sources. F or such in-
vestigation, whether in the Medicine, Mthematxcs, Physsz,

' Astronomy or Chemistry of the Muslims, tl.lree c!gralxﬁ-
~ cations not often combined are required in the investigator,
to wit, knowledge of the science or art in que'stion, know-
ledge of Arabic (and, for later writers, of Persian and even
Turkish), and knowledge of Greek. In the case of t.he

“ Arabian” (zZ.e. Muslim) physicians the conclusion at which

I arrived (already reached by Dr Max Neu-
Rhaser (c:r?lflézl) burger in his monumental Geschichte der
| MO Medizin?) was that Rhazes (Abt Bakr Mubar'n-
mad ibn Zakariyyd ar-Rdzf, 7.e. a native of Ray in Persia)
was, as a physician, far superior to the more celebrated and
popular Avicenna (Ibn Sind), and was, m'deed, probably the
greatest clinical observer who ever existed amongst th'e
Muslims. The notes of actual cases which came un(_ier hl'S,
observation, as recorded in parts of his great “ Continens

1 Pp. viii+ 138, Cambridge University Press, 1921.
2 Vol. ii, Part i, pp. 168 ¢/ segq.

b

s it

s,

Y
i
i
i
,t‘
g
¥
4
LE
3
RN

CH. IX] MEDICINE L 439

(al-fIdwt), have an actual and not merely a historical or
literary value; and even from his methods of treatment it
is possible that here and there a hint might be obtained.
Avicenna was more logical, more systematic, and more
philosophical, but he lacked the Hippocratic insight pos-
sessed by his great predecessor.

In my Arabian Medicine 1 sketched the history of the
art amongst the Muslims from its beginnings in the eighth
Decay ot century of our era down to the twelfth, but
mr:;gf;&rvt:i;l;e made no attempt to follow it down to the

" period which we are now considering. The
Mongol Invasion of the thirteenth century, as I have
repeatedly and empbhatically stated, dealt a death-blow to
Muslim learning from which it has not yet recovered.
Medical and other quasi-scientific books continued, of
course, to be written, but it is doubtful if they ever approached
the level attained under the early ‘Abb4sid Caliphs and
maintained until the eleventh, and, to some extent, until
the thirteenth century of our era, That they added any-
thing which was both new and true is in the highest degree
improbable, though I cannot claim to have carefully in-
vestigated the matter, A long list of these books is given
by Dr Adolf Fonahn in his most useful work entitled Zur
Quellenkunde der Persischen Medizin', which has pointed
the way for future investigators. Of these later works the
most celebrated is probably the 7; ulfatu'-Mi'mintn, com-
piled for Shdh Sulaymin the Safaw{ by Muhammad
Md&'min-i-Husaynf{ in A.D, 1669. It deals chiefly with
Materia Medica, and there are numerous editions and
manuscripts, besides translations into Turkish and Arabics,
What has been said about Medicine holds good also of
Zoology, Botany, Chemistry, etc., and in a lesser degree
of Mathematics, Astronomy and Mineralogy. Fine work

! Leipzig, 1910, pp. v+ 152.
* See Fonahn, op. laud, PP. 89-91. See also B.M.P.C, PP. 476-7.
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has been done in some of these subjects by experts who also
possessed an adequate knowledge of Arabic.

How far did . R

the Muslim I will only instance Woepcke in Algebra,
scientists . . . - .

obscrve for Wiedemann in Mechanics, Hirschberg in Oph-
themselves? thalmology, and, amongst younger men, Holm-

yard in Chemistry. All these, I think, have come to the
conclusion that the standard attained by the best Muslim
investigators surpassed rather than fell short of what
is generally supposed. Yet it is often difficult to assure
oneself that direct observation, which is the foundation
of true science, has played its proper part in ascertaining
the phenomena recorded. Dr Badhlu'r-Rahmaén, now Pro-
fessor of Arabic in the Oriental College at Lahore, when
he was a Research Student in this University, took as the
: subject of his studies the works of al-Jdhiz, who,
ﬁl‘t{ﬁi’zi":am& on the strength of his great book on animals,
the Kitdbu'l-Hayawdn, is often regarded as one

of the leading naturalists of the Arabs’. At my request
this able and industrious young scholar devoted especial
" attention to the question whether the writings of this author
afforded any proof that he had himself observed the habits
of any of the animals about which he wrote. A passage was

ultimately found which seemed conclusive. In speaking of

instinct al-J4hiz says that when the ant stores corn for food
it mutilates each grain in such a way as to prevent it from
germinating. After numerous fruitless enquiries as to the
truth of this statement, I finally ascertained from Mr Horace
Donisthorpe, one of the chief British authorities on ants,
that it was correct, and I began to hope that here at last
was proof that this old Muslim scholar had himself observed

1 E.g. by Fr. Wiistenfeld in his Geschichte der Arabischen Aerzte
und Naturforscher (Gottingen, 1840), pp. 25-6 (No. 65). Carl Brockel-
mann’s view is correct (Gesch. d. Arab. Liti., i, p. 152), but his criticism
of Dr L. Leclerc’s remarks on the subject (&ist. de la Médecine Arabe,
i, p. 314) hardly appears justified.
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a fact of Natural History apparently unknown to many
modern Zoologists. Unhappily I subsequently discovered
the same statement in Pliny, and I am afraid it is much
more likely that it reached al-Jdhiz by tradition rather
than by direct observation.

In each of the “Arabian” sciences the same question
arises and demands an answer which only one thoroughly
versed in the scientific literature of the ancients can give.
Does Ibnu’l-Bayt4r’s great Arabic work on medicinal plants,
for example, contain any information not to be found in
Dioscorides? Be the answer what it may, it is doubtful
Modern Euro. wl.lether the later Muslim writers on these various
pean Science  sCiences ever surpassed, or even equalled, their

predecessors, In quite recent times, especially
since the foundation of the Ddru’l- Funiin, or Polytechnic
College, at Tihrdn early in the reign of Ndsiru’d-Din Sh4h,
numerous Persian translations or adaptations of European
scientific works have been made, but these are entirely
exotic, and can hardly claim to be noticed in a work on
Persian Literature. A number of them are mentioned jn
my Press and Poetry of Modern Persia, pp. 154-66, under
the heading “ Modernising Influences in the Persian Press
other than Magazines and Journals.” But of those Persians
who since the middle of the nineteenth century have suc-
cessfully graduated in the European schools of science, |
know of none who has hitherto made a reputation for
original research. : I I

In conclusion a few words must be said about the Occult
Sciences, excluding Astrology and Alchemy, which are in
The Oceut the East hardly to be separated from Astro-
Sciences, nomy and Chemistry. Alchemy is called in

Arabic and Persian K#%niyd, and the names of
four other Occult Sciences, dealing with Talismans, Necro-
mancy, and the like, are formed on the same model,
Litmiyd, Himiyd, Stmiyd, and Rimipd, the initial letters
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being derived from the words X: ullu/nf Siry (pw Abé,ds:'}”l:
of it is a Mystery.” The book. entitled Asrdr:gz/- e
(“Secrets of Qdsim”)! in Persian, and the Siams "
- Ma'‘drif (“ Sun of Knowledges ”)? of the cel.ebrat?dls_ht)lfass
al-Bianf in Arabic, may be rega:rfie:cddast }Z};:lcrzla 1<:e t blli lass
iterature, but to the uninitiate . .
fodh::;)roﬁtable reading. Ibn Khald.L’m is the ol?'lly Mu;ll:::;
writer I know of who has sought to dxsc.over a phi ohs'op-d "
and rational basis for these so-calle-d sciences, zmdP is lhii "
have been collated with the theories of modern %’c 2
Research in a most masterly manner by Professor' ulr)lcok
Black Macdonald in his interesting a}nd.suggest:vel ho
entitled 7/e Religious Attitude and Life in Islam?, ave
always kept an open mind as to the reaht.y of the go;;ve;z
claimed by Occultists, and, wher-l oppf)rtumty offere :f a:c ve
always gone out of my way to mv.estlgate such mani is :
tions. Disappointment has invariably been my Ip{o-r fon,
save in two cases: a “magician” whom I met in Kirmdn

in the summer of 1888, who, amidst much vain boasting,

did accomplish one feat which bafled my comprehension*;
and the late Shaykh Habib Ahmad, author. of ag as(;,
tonishing work in English entitled 7/¢ Mysteries of -om;

and Number®, who, if nothing more, was an amazingly

skilful thought-reader.

4 HISTORY—GENERAL, SPECIAL AND LOCAL.
It;ﬁu;tr be admitted, with whatever unwillingness -and
regret, that in the art of historical compilation the Persians
)

i i d 1894.
1 Lithographed at Bombay in 188‘5 an
2 Ilpossg;sspthe lithographed edition of 1318/1900, but others have

appeared in India and Egypt.
3 University of Chicago Press, 1909.
4 See my Year amongst the Persians, PP- 453-5.
$ London, Nichols & Co., 1903 ; pp. xiv+21L
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fall far short of the Arabs, who, indeed, excel in this branch
of literature. The earlier Muslim annalists like Tabarf, with

_ their verbatim narratives by eye-witnesses of
fh“f;'j:;';{:‘ the events recorded transmitted orally through
the Persians

ashisorians. ~ Carefully scrutinized chains of traditionists, are
not only singularly graphic but furnish us, even

which, thanks to these isndds, it is still possible to estimate
the authenticity, even if our judgement as to the strength of
the respective links in the chain does not always agree
with that of Muslim critics, The later Arab historians
selected, condensed, and discarded these somewhat weari-
some if valuable isndds, but their narrative, as a rule,
continues to be crisp, concise, graphic and convincing, -
The best of the earlier Persian historians, down to the
thirteenth century, though lacking the charm of the Arabian
chroniclers, are meritorious and trustworthy. The bad taste
of their Tartar and Turkish rulers and patrons gradually

brought about a deterioration both of style and substance,

very noticeable between Juwaynl’s Ta'sikp-s.
ieplorab e ihe Jakhdn-gushdy (completed about 6 58/1260) and
,ﬁ‘;;ﬁ}"" its continuation, the 7z's7%j-;- Wassdf (com-
pleted in 712/13 12), which, as already observed?,

exercised an enduring evil influence on subsequent historians

equal to a history of the Caliphate by Hindish4h ibn-
Sanjar "ibn ‘Abdu’llih as-Sdhibf{ al-K{rdnf, composed in
. 724/1324 for Nusratu'd-Din Ahmad the At4bak
VA,,,}:;':'Z? of Luristdn, and entitled 7, dribu's- Salaf
e C Experiences of Yore ”)- This, however, is
entirely and avowedly based on the delightful

Arabic history of Safiyyu’d-Din Mubammad ibn ‘Alf al-

‘Alawf at-Tigtaq, composed in 701/1302, commonly known

~ P. 413 supra,
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as the Kitdbu'l-Fakhyfi, but here entitled Munyatu i-Fu-
dald ft Tawdrikhi'l-Khulafd wa'l-Wuszard (* the Desire of
Scholars on the History of the Caliphs and their Ministers”).
That it never appealed to the debased taste which we are
here deploring is sufficiently shown by the fact that not
only has it never been published, but, so far as I know, it
is represented only by my manuscript, G. 3 (copied in
1286/1870), and one other (dated 1304/1886-7) in the
Bibliothéque Nationale in Paris®
It would be a wearisome and unprofitable task to enume-
rate the many Persian historical works composed during
Some notable the last four centuries. Of the histories of
later Persian special periods the most important have been
Hes not only described but freely quoted in the
first part of this volume, notably the Safwatu's-Safd for
the life of Shaykh Safiyyw’d-Din from whom the Safawi
kings were descended; the monograph on Shdh Isma‘il
described by Sir E. Denison Ross in the [.R.4.S. for
1896, pp. 264-83; the Alsanw't-Tawdrikk, completed in
985/1577-8 by Hasan-i-Ramld; and the Ta@'vtkh-i-Alam-
drd-yi-* Abbdst of Iskandar Munshi, composed in 1025/1616.
There are other monographs on the later Safawf period,
such as the Fawd'id-i-Safawiyya (1211/1796-7) and the
Tadhkira-i-Al-i-Ddwid (1218/1803-4), which I would fain
‘have consulted had they been accessible to me. For the
post-Safaw{ period we have several excellent European
accounts which render us less dependent on the native
historians, some of whose works moreover (eg. the 7a'rikk-

! Originally edited by Ahlwardt from the Paris Ms. 895 (now 2441)
and published at Gotha in 1860. A revised text was published by
H. Derenbourg at Paris in 1895, and there are at least two cheap
and good Egyptian editions. A French translation by Emil Amar has
been published by the Société des Etudes Marocaines (Paris, 1910).

2 See Blochet's Cat. des Mscr. Persans etc. (Paris, 1905), vol. i, p. 251

(Schefer 237 =Suppl. Pers. 1552).
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;]-aZvZﬂ;z’z'yyal ag;i ;lhz Mujmali't-T. a’rfé/z-z'-Ba‘d—Nda’z'rz_'yya’)
een published in Europe, whi
Du.rm-z'-Na’dz'r{ of Mirz4 Ma}})ld[ Khlzno:)};'elzsts;c;;);ls e
easily accessible in Qriental lithographed editions T’h:;: X
monographs contain valuable material and are indis[;ensable
to the student of this period, but they are generally badl
z;ra}ggeddand dully written, and further marred yby thz
o arilnina; verbose style of which we have just been com-
For the ’general histories of our present period, from
Khwindamir’s f{ab{bu’s-Szj/ar (929/1523) at the beg,inning
Poor quatty to R’lqlé-qulf Khdn’s Supplement to the Raw.
of most ofthe dati's-Safié and Lisdnu’l-Mulk’s Ndsikhu't-
hictortes 7 awdri'k/;, at the end, with the very rare
there i Kkuld—z-Bar{n' (I(?7I/I660—I) in the middle,
s even ‘Iess to be said, since, though for events con
temporary with their authors they have the same val :
as the monographs just mentioned, for the earlier periogz
they are not even good or judicious abstracts of the care-
!essly se.lected authorities from whom they derive 1:h"=
information. They are, moreover, histories not of the Pe i
people but of the kings, princes and nobles who tyra r:Slale
over -them and contended with one another for t}}lle sn m'Zle ;
wearisome records of bloodshed, violence and rapinepfc':'lofx;

which it is hard to derive any general concepts of value?

Only by diligent and patient study can we extract from . .

th(?r'r} facts tfa'pablé"o‘f throwing any real light on th
;c;lxgnlc);s, Iz;)lhtxcal and social problems which a historia::
ike Ibn Khaldtn i

ke Ibr would have handled in so masterly a

There are, however, hopeful signs of improvement in

‘1 Ed. Ernst Beer, Leyden, 1888.
? Ed. Oskar Mann, Leyden, 1891,

3 Compare Mr Vincent Smith’s judjc
his monograph an s o 2 _J7u'd1c10us remarks on this subject in




446 PROSE WRITERS UNTIL A.p. 1850 [pT 111

recent times. Poor Mirzd Jdn{ of Kdashdn, though a mer-
chant without much literary training, wrote his
Nugtatu’l-Kdf* on the history of the Bdbi sect,
of which in 1852 he was one of the proto-martyrs,
with violence and passion indeed, but with knowledge, in
plain and simple language without that florid rhetoric which
we find so intolerable; while the unfinished “ History of
the Awakening of the Persians” (7@’ #tkh-i- Biddri-yi-Trdni-
ydnr) of the Ndzimu'l-Isldm of Kirmdn? with its ample
documentation and endeavour to estimate personal charac-
teristics and influence on political events, seems to me to
stand on an altogether higher level than any preceding
Persian historical work composed during the last six or

Signs of im-
provement in
modern times,

seven centuries,

5. BIOGRAPHY, AUTOBIOGRAPHY AND TRAVEL.

Muslim writers have always evinced a great partiality for
biography, which may be general, dealing with the lives of
' ' eminent- men of all sorts, like Ibn Khallikan’s
Wafaydti'l- Aydn (“ Obituaries of Notable
Men”) and the Rawddti'l-Janndt, of which I
have made such extensive use in the latter part of this
volume, the former composed in the thirteenth, the latter
in the late nineteenth century, and both in Arabic; and the
ambitious but unfinished modern Persian Ndma-i-Ddnish-

B B{ograbhy
popular with
the Muslims.

wardn (“Book of Learned Men ") compiled by a committee

! Published in 1910 as vol. xv of the “E. J. W. Gibb Memorial”
Series.

? This work was published in lithographed fasciculi, and, so far as it
has reached me, comprises the Introduction (Mugaddama) of 273 pp.;
vol. i, completed on the 2oth of Dhu'l-Qa‘da, 1328 (Nov. 23, 1910), which
carries the narrative down to what is called the Hijraz-i-Sughrd
(December, 1905), and comprises 256 pp.; and vol. ii, completed at
the end of Safar, 1330 (Feb. 18, 1912), comprising 240 pp. Whether
there is any likelihood of the work being completed I do not know.
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of some half 3 qozen scholars, of which the first volume
Different types W3S lithographed at Tihrdn in 1296/1879 and

f bi i i
worEraphical  the second in 1 312/1904~5', More often such
works treat of the biographies of some particular

clas's of men, such as Ministers, Physicians, Poets or Theo

logians; or they follow a geographical or a chronolo icai
arrangement, merging on the one hand into geograph gand
0:1 the other into history. Khwandam{r's Dastiiri'l- Wy d
(“Models for Ministers ” %, composed, accordin t;l Z(tz}:

chrono-gram implicit in the title, in 915/1509-10 fffords .
a Persian faxample of the first type falling at thé beginni o
of the p.erlod reviewed in this volume, F or the Ph gsi ane
and Philosophers no Persian work approaches thye (l:lan?
of al-Qiftf’s T2 vkl I- Hukamd® and Ibn Abf Usa b‘i"?

‘U.yu’nu’l-Anba' J Tabagdtl-A 21bbd4, both compose;i fn ltis
tl.urteent}_l century of our era, a period so rich in Arabie
biographical works, Biographies of poets, on the oth :
hand, abound in Persian, especially in the laéer period, sin:;

Shidh Isma‘il’s son Sdm Mirz4 set the fashion with hjs

7 uﬁfa-z’-.?:dmz’ (a f:ontinuation of Dawlatsh4h’s “ Memoirs of
t};e Poets ‘) compiled in 957/15 50. Eminent representatives
of the S-hf a sect, both Arabs and Persians of every catego

from kmgs. t? poets, form the subject-matter of the %e:y
u}feful M@dlz:u’l~Md’mzhln (“Assemblies of Believers ”;’
the author of which, Sayyid Nur'llsh of Shishtar e
flogged to death in 1019/1610-11 by order of ]a—hén,gfr ::

‘the instigation of the Sunnfs, and who s therefore called by

his fellow-believers the “Third Martyr” (Skaktd-i-T, hdlith)®

! See my Press and Poctry s
Y in Modern Persia 6

. . , pp. 165-6,

pmf;:::ncﬁ;rzoﬁ;::d(ﬁ’._tﬂi.}’ilc), P- 335. I have a good modern Ms,
w e

prote 1th the original in 1268/1851-2, now marked

: quted l?y Prt.)fessor Julius Lippert (Leipzig, 1903).

h Prmte.d n Cairo in two volumes in 1209/1882.

See Rieu (B.M.2.C), pp- 337-8.
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Of the older geographico-biographical v’vorks .the’/'f i/za’;\';;’l-
Bildd (“ Monuments of the Lands™) of Lakarlyya'lbn u-
hammad ibn Mahmud al-Qazwx’nfl,.and the Persian Ha{t
}q/im (“ Seven Climes”), composed in 1028/1619 by l;Am n
Ahmad-i-Rézi, are typical specimens?. Monograp fs.c;n
different provinces or cities of .Per51a are also -alri
common, and generally include notices of the more emm-en1
natives of the region discussed. Of modern blogfaphlca
works produced in Persia 1 have made extensxve.use,
especially in the chapter on the Theologlfn.)’s,
The Rawgdtw'l: of the Arabic Rawddtil-Janndt f{ A_/z’walz /-
Jomdt ‘Ulamd wa's-Sdddt (“ Gardens of Paradl.se, Sn
the circumstances of Men of Learning and Leading”).
This comprehensive work, which deserves.to be betl?er
known, contains some 742 notices of eminent ijus im
scholars, saints and poets, ancier-lt and"r'r.lodern, an wz’als
compiled by Muhammad Bdqir lt.)n Hijji Amir %a);n:h-
‘Abidin al-Musaw{ of Khwidnsar in the lattex" .hal o c‘:
nineteenth century. A good lithographed efiltlf)n_(exgeg
‘that, as usual, it has no Index) appeared at T{hran in 130 {
1888. The notices are arranged in alphabetical ordell'; no
very strictly observed, under pe.:rsonal names, rsqcld as
Ahmad, ‘Alf, Muhammad, etc., which, of course, are se olm
the names by which those who bear them are commo:);
known. Thus the Muhammads, who ﬁll'the greater pdar od
the fourth and last volume and comprise a hundred an

forty-three articles, include the great Shf‘a theologians -

generally referred to as al-Kulayn{, Ibn Babawayhi and

1 Edited in the original Arabic by F. Wiistenfeld (Géttingen, 1848),

o G )
and followed in the succeeding year by the same author’s “ Wonders

tion” (‘44 ’z'bu’l—/l/a,é/llzith).' -
Off;iatiloen[{fy‘l Iglim the biographical e]ement. prep(?n‘derates. Un
fortunately it remains unpublished, though a critical eldllzlon was :)egtl;xx;
{ i hich, so far as now, only
Mawlawf ‘Abdwl-Muqtadir, of which, )
Ezst fasciculus (pp. x+1¢) has been printed at Calcutta in 1918.
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- Shaykh-i-Mufid ; the historians Tabar{ and Shahrist4n{ ;

the scientists R4z{ and Birtnf; the thinkers Fdrébf,
Ghazalf and Muhy{'d-Din ibnu’l-‘Arabf; and the Persian
poets Sand’f, Far{du’d-Din ‘Attdr and Jaldlu'd-Din Rum,
nor is any subordinate plan, chronological or other, dis-
cernible within these sections, so that the owner of the
book who wishes to consult it regularly is compelled to
make his own Index or Table of Contents. :
The other book which I have constantly consulted as to
the lives of the theologians is the Persian Qisasw'l- Ulamd
(“Stories of the Doctors ") of Muhammad ibn
s Qlsagu't Sulaymdn of Tanakdbun, who wrote it in 1290/
1873 It contains about a hundred and fifty
biographies of Shi‘a divines, and is more readable, if less
accurate, than the work previously mentioned. Another

useful Persian book on the same subject is the
The Nujim's.

Samd, and other {VUTUMU's-Samd (“Stars of Heaven ") composed

oEraphiesof by W fep4 Muhammad ‘Alf in 1286/1869-70%,

Theologians,

dealing with the Shia doctors of ~the-eleventh, -

twelfth and thirteenth centuries of the Zijra (seventeenth,
eighteenth and nineteenth of the Christian era). There
exist also two special monographs in Arabic on the Shia
divines of Bahrayn and Jabal ‘Amil, the Z#' datu'l-Balirayn
(“Pearl of Bahrayn ") of Shaykh Ytsuf ibn Ahmad al-
Bahrdn{, who flourished in the eighteenth century; and the

Amal'l-Amil f£ Ulama’s Jabal‘Amil (“ the Hoper’s Hope,

on the Doctors of Mount ‘Amil "), by Muhammad ibn
Hasan ibn ‘Al{ ... al-Hurr aI-‘Amilf, who belongs to the
previous century.

Mention must also be made of another modern bjo-
graphical work of a somewhat special character, which,

t I possess two lithographed editions, one, the second Tihrén edition,

published in 1304/1886; the other, apparently at Lucknow, in 1306/
1888-9 :

? Lithographed at Lucknow in 1 303/1885-6.
B.P. L. 29




