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Bankipore Library, and, encouraged by Sir E. Denison
Ross, prepared the text for publication at the expense of
the Asiatic Society of Bengall.
Mention must also be made of another Arabic work on
Shi‘a poets entitled Nasimatu's-Sakar fl-man tashayya'a
wa sha‘ar (“the Morning Breeze, on those who
g}:‘t,‘;“;‘;ﬂ‘fy“ held the Shi‘a faith and composed poetry”),
compiled by Yusuf ibn Yahyd al-Yaman{ as-
San‘dnf, a rare book, hitherto, so far as I know, unpublished,
of which I am fortunate enough to possess a manuscript.of
the second half, containing the letters b to (4% Only poets
who wrote in Arabic are noticed.
Of these books the Rawddtu'l- ] anndt is the most scholarly
and comprehensive, but those who read Persian only will
derive much instruction and some amusement
Comparison of - from the Majdlisu' l- M mintn, Nujimu's-Samd,
and Qisasw’l-Ulamd. The older “Books of the
Men,” such as the works of at-Tus{ and an-Najashi, are
generally very jejune, and suited for reference rather than
- reading. ‘As it is with the theologians of the -Safaw{ and
subsequent periods that we are chiefly concerned here, a
very few words about the older ‘“wamd of the Shi‘a will
suffice, though with their names, titles and approximate
dates the student should be familiar. The most important
of these earlier divines are “the three Muham-
S theoreys mads” al-Kulayni (Muhammad ibn Ya‘qub,
;’,}flh;:,f::ds d. 329/941), Ibn Babawayhi (Muhammad ibn
and the “four  ‘Alf ibn Muas4, d. 381/991-2), and the already-
mentioned Tts{ (Muhammad ibn Hasan, d. 460/

1 It was printed at the Baptist Mission Press at Calcutta in 1330/
1912, and comprises 607 pp.

? For description of another copy see Ahlwardt’s Berlin Arabdic
Calalogue, vol. vi, pp. 502-3, No. 7423.

8 See the Qisasw'/-*Ulamd, p. 221 of the Lucknow edition, s.z. Mu-
hammad B4qir-i-Majlisf,
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1067). Of these the first composed the K4f7 the second
Man ld yahduru-hu'l-Faqik (a title which approximates in
sense to our familiar “ Every man his own Lawyer”), and
the third the Istibsdr and the Takdhtbu’'l-Akkdm, which
are known collectively amongst the Shi‘a as “the Four
Books” (al-Kutubu'l-arba‘a)', and of which full particulars
will be found in the above-mentioned Kashfw'l-Hujub.
The “three More modern times also produced their “three
xrlxah:;n::::" Muhammads,” namely Muhammadr ibn Hasan

" ibn‘Ali...al-Hurr al-*Amilf (author of the above-
mentioned Amalu'l—/fmz'l); Muhammad ibnu’l-Murtad4,
commonly known as Mulld Muhsin-i-Fayz (Fayd), who
died about 1090/1679; and Muhammad Bégqir-i-Majlis{
(d. 1111/1699-1700)%. Each of these also produced a great
book, the first the Was4’é/, the second the Wdft, and the
third the Bijdra’l- Anwdr (“ Oceans of Light”), which con-
stitute the “ Three Books” of the later time. These seven
great works on Shi'a theology, jurisprudence and tradition

are, of course, like the great bulk of the works
Arabic the "

usual mediom ~ Of the Muhammadan Doctors and Divines.

of theological
works.

written in Arabic, which language occupies no
less a position in Isldm than does Latin in the
theological literature of the Church of Rome. Of them

~ space will not permit me to speak further; it is the more

popular Persian manuals ot doctrine, whereby
Persian theo-

logical works ~ the great theologians of the Safaw{ period

of the later
period.

teachings, which must chiefly concern us here,
and even of these it will be impossible to give an adequate
account. According to the Rawddtu'l-Janndr®, Kamalwd-
Din Husayn of Ardabil, called “the Divine Doctor” (al-

! Or al-Usitlu'l-arba‘a (“the Four Principles”). See Nujting's-
Samd, p. 75.

% See p. 120 supra.

$ Vol. i, p. 185.

- sought so successfully to diffuse -their religious - -
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compose books in Persian on matters connected with the
Holy Law according to the doctrine of the Shi‘a”:
Ay WL Ameld) e (ke SUEp B Lo (e J3) a3 S5
We have already seen! what difficulty Shiah Isma‘ll ex-
perienced on his capture of Tabriz in finding teachers or

books to inculcate the doctrines of the creed
Searcity of o which he was determined to impose throughout
theology in early hj5 dominions, and it is not strange, though
Safawi days, 4

the fact is often overlooked, that it became
necessary to introduce into Persia learned Arabs of the

Shi‘a persuasion, where such were obtainable,
Importation toT'wo districts furnished the bulk of these: Bah-
doctarsfrom  rayn, across the Persian Gulf, and Jabal <Amil

in Syria®. To the divines furnished by each of
these two localities a special biographical work has, as we
have seen, been devoted, namely the Li#'/i’atiw’l-Balirayn
and the Amalwl-Amil. Some of them came to Persia
“totally ignorant of the Persian language, like Sayyid Ni-
‘matu’lldh al-Jazd'irf, who, on reaching Shirdz with his
brother, had to obtain from a Persian acquaintance the
sentence “ Madrasa-i-Mansiiriyya-ré mi-khwdhim” (“We
want the Manstiriyya College ™), and even then each learned
only half of this simple phrase and spoke alternately?,

1 Pp. 54-5 supra.

2 See G. le Strange’s Palistine under the Moslems, pp. 75~6 and g70. =

¥ Qisasw’l-*Ulamd (ed. Lucknow, p. 229; ed. Tihrdn, p. 333) :
o39s Al 035l Cro 5 iy (b Lol T 4ty (G b Lmpe -
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as given in the Qisasi’l-*Ulamd, which furnishes us with
Autobiography  5° unusuall}/ vivid a-picture of the privations
:{;ls;;ient of and hardships experienced by a poor student
’ of Divinity. He was born in 1050/1640~1 and
wrote this narrative when he was thirty-nine years of age?,
“in which brief life,” he adds, “what afflictions have befallen
me!” These afflictions began when he was only five years
old, when, while he was at play with his little companions,
his father appeared, saying, “Come with me,
foepsin my little son, that we may go to the school-
master, so that thou mayst learn to read and
write, in order that thou mayst attain to a high degree.” In
spite of tears, protests, and appeals to his mother he had to
go to school, where, in order the sooner to escape and return -
to his games, he applied himself diligently to his lessons, so
that by the time he was aged five years and a half he had
finished the Qwr'dn, besides learning many poems. This,
however, brought him no relief and no return to his childish

games, for he was now committed to the careé of a blind

grammarian to study the Arabic paradigms and
the grammar of Zanjdni. For this blind teacher
he had to act as guide, while his next preceptor

Tyranny of
teachers.,

w [
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* He died, according to the Kaskfu'l-Hujub, p. 70, No. 328, in
1130/1718. Since writing this, I have found the Arabic original of this
autobiography in one of my Mss. (C. 15) entitled X7/4b:l~-Anwdrs’ n-
Nu'mdniyya, composed by Sayyid Ni‘matuwlldh in 1089/1678. It con-
cludes the volume, and occupies ff. 329-34.
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compclled him to cut and carry fodder for his beasts and
mulberry-leaves for his silk-worms. He then sought another
teacher with whom to study the Kdfiya of lbnu’l-H4jib,
and found an imposing personage dressed in
white with an enormous turban “like a small
cupola,” who, however, was unable to answer his
questions. “If you don’t know enough grammar to answer
these questions, why do you wear this great load on your
head ?” enquired the boy; whereupon the audience laughed,
and the teacher rose up ashamed and departed. * This led
me to exert myself to master the paradigms of grammar,”
says the writer; “but 1 now ask pardon of God for my
question to that believing man, while thanking Him that
this incident happened before I had attained maturity and
become fully responsible for my actions.”

After pursuing his studies with various other masters, he
obtained his father’s permission to follow his elder brother
to Huwayza. The journey thither by boat
through narrow channels amongst the weeds,
tormented by mosquitoes “as large as wasps”
and with only the milk of buffaloes to assuage
his hunger, gave him his first taste of the discomforts of
travel to a poor student. In return for instruction in Jamf{’s
and Jarbardi’s commentaries and the S/Zd/fiya, his teacher
exacted from him “much service,” making him and his
fellow-students collect stones for a house which he wished
to build, and bring fish and other victuals for him from the
neighbouring town. He would not allow them to copy his
lecture-notes, but they used to purloin them when oppor-
tunity arose and transcribe them. “Such was his way with
us,” says the writer, “yet withal we were well satisfied to
serve him, so that we might derive benefit from his holy
breaths.”

He attended the college daily till noon for instruction and
discussion, and on returning to his lodging was so hungry

An ignorant
Professor,

Hardships of
travel ““in
search of
knowledge,”
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to Shiriz,
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that, in default of any better food, he used to collect the
melon-skins cast aside on the ground, wipe off
the dust, and eat what fragments of edible
matter remained. One day he came upon his
companion similarly employed. Each had tried to conceal
from the other the shifts to which he was reduced for food,
but now they joined forces and collected and washed their
melon-skins in company. Being unable to afford lamps or
candles, they learned by heart the texts they were studying,
such as the A/fiyya of Ibn Mélik and the Kdfiya, on moon-
light nights, and on the dark nights repeated them by
heart so as not to forget them. To avoid the distraction of
conversation, one student would on these occasions often
bow his head on his knees and cover his eyes, feigning
headache. ' ' ' o
After a brief visit to his home, he determined to go to
Shirdz, and set out by boat for Basra by the Shattu’l-‘Arab.
He was so afraid of being stopped and brought
back by his father that, during the earlier part

Study under
difficulties.

From Basra

waded behind the boat, holding on to the rudder, until he
had gone so far that recognition was no longer probable,
when he re-entered the boat. Farther on he saw a number
of people on the bank, and one of his fellow-passengers
called out to them to enquire whether they were Sunnfs or
Shi'a. On learning that they were Sunnfs, he began to
abuse them and invoke curses on the first three Caliphs, to
which they replied with volleys of stones. :
The writer remained only a short while at Basra, then
governed by Husayn Péshd, for his father followed him
thither to bring him home, but he escaped
privily with his brother, and, as already nar-
rated’, made his way to Shirdz and established
himself in the Manstriyya College, being then only eleven
1 P. 360 supra.

At College
in Shirdz,

of the voyage, he stripped off his clothes and
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years of age. Ilc found onc of the tutor':: lecturing on the
Alfiyya of Ibn MA4lik, who, on the conclusion of the lecture,
questioned him as to his aims and adventures, anc.i ﬁnal%y,
seizing him by the ear and giving it a sharp twist, said,
“O my son, do not make thyself an Arab Shaykh or seek

for supremacy, and do not waste thy time! Do not thus, 7

that so perchance thou mayst become a scholar.” .
In this college also the life was hard and the daily
allowance of food inadequate, and the writer's brother
wished to return home, but he himself deter-
Sufferings from 376 to remain, copying books for a pittance,
ekl sndhonger and working almost all night through the hot
weather in a room with closed doors while his. fellon-
students slept on the roof. Often he had neither .011 for %ns
- lamp nor bread to eat, but must work by n?oonlxght, faint
with hunger, while in the winter mornings his fingers often
bled with the cold as he wrote his notes. Thus passed two
or three years more, and, though his eyesight was perma-
nently affected by the strain to which it was subjectec’l, he
“began to write books himself, a commentary on the K'dfiya,
and another, entitled Miftd/u’l-Labth, on the Taldhib
of Shaykh Bah#’'v'd-Din Muhammad! He now began
to extend the range of his studies beyond Arabic grammar,
and to frequent the lectures of more eminent teachers from
Baghdad, al-Ahsd and Bahrayn, amongst t.hem Shaykh
Ja‘far al-Bahréni. One day he did not atte-nd
Anexacting . this Shaykh’s lecture because of the news which
Frofeser had reached him of the death of certain relatives.
When he reappeared on the following day the Shaykh was
very angry and refused to give him any further m'structxon,
saying, “May God curse my father and mother if I teach

1 See the Kashfu'l-Hujub, p. 146, No. 725. VThe- author died. in
1031/1621~2. He was one of the most notable theologlan‘s of the reign
of Sh4h ‘Abb4s the Great, and is commonly called in Persia “Shaykh-i-

Bah4'l.” See p. 407 infra.
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you any more! Why were you not here yesterday?” And,
when the writer explained the cause of his absence, he said,
“You should have attended the lecture, and indulged in
your mourning afterwards”; and only when the student
had sworn never to play the truant again whatever might
happen was he allowed after an interval to resume his
attendance. Finally he so far won the approval of this
somewhat exacting teacher that the latter offered him his
daughter in marriage; an honour from which he excused
himself by saying, “If God will, after I have finished my
studies and become a Doctor (‘@inz), I will marry.” Soon
afterwards the teacher obtained an appointment in India,
at Haydardbad in the Deccan,

Sayyid Ni‘matu’llih remained in Shirdz for nine years,
and for the most part in such poverty that often he
swallowed nothing all day except water. The
earlier part of the night he would often spend
with a friend who lived some way outside the
town so as to profit by his lamp for study, and thence he

Life of a poor
student at Shir4z,

~ would grope his way through the dark and deserted bazaars,

soothing the fierce dogs which guarded their masters’ shops,
to the distant mosque where he lectured before dawn. At
his parents’ wish he returned home for a while and took to
himself a wife, but being reproached by a learned man
whom he visited with abandoning his studies while still ill-
grounded in the Science of Traditions, he left his parents

- and- his-wife (he had only been married for three weeks)

and returned to the Manstriyya College at Shirdz. Soon
afterwards, however, it was destroyed by a fire, in which
one student and a large part of the library perished ; and
about the same time he received tidings of his father’s
death. These two misfortunes, combined with other cir-
cumstances, led him to leave Shirdz and go to Isfah4n.
During his early days at Isfahin he still suffered from
the same poverty with which he had been only too familiar
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in the past, often eating salted meat to increase nis tnirsy,
so that the abundance of water he was thereby
impelled to drink might destroy his appetite
for solid food. The change in his fortune took
place when he made the acquaintance and

attracted the notice of that great but fanatical divine Mulld
7 Muhammad B4qir-i-Majlis{, perhaps the most notable and
powerful doctor of the Shi‘a who ever lived. He was ad-
mitted to the house of this famous man and lived with him
for four years studying theology, and especially the Tradi-
tions!, Yet in this case familiarity did not breed contempt,
for, as the author mentions in his Arnwdri'n-Nu‘indniyya?®,
though specially favoured by this formidable “ Prince of the
Church,” he often, when summoned to his library to converse
with him, or to help in the compilation of the Bijidru’l-
Anwdr, would stand trembling outside the door for some
moments ere he could summon up courage to enter.
e obtains Thanks to this powerful patronage, however,
lectureshipat ~ he was appointed lecturer (mudarris) in a
Tsfaban. college recently founded by a certain Mirzd
Taqf near the Bath of Shaykh-i-Bahd'{ in Isfahdn, which
post he held for eight years, when the increasing weakness
of his eyes and the inability of the oculists of Isfahdn to
afford him any relief determined him to set out again on
his travels. He visited Sidmarrd, Kdazimayn, and other
holy places in ‘Irdq, whence he returned by way of

He wins the
favour of Mull4
Muhammad
BAgir-i-Majlis.

Shushtar to Isfahdn.” In 1079/1668-9 his-brother died, and -

ten years later, when he penned this autobiography, he still

1 As has been already mentioned (p. 359 s#pra), this powerful pre-
late was one of the “three Muhammads?” of the later time, and his
great work on Shi‘a tradition, the Bihdri'l-Anwdr, is still accounted
in Persia the most authoritative work on this subject.

2 See the Kashju'l-Hujub, p. 70, No. 328. 1 have a MsS. of this
work obtained from the late I1djji ‘Abdu’l-Majfd Belshah and now
bearing the class-mark C. 15. As already noted (p. 361), it concludes
(ff. 329-34) with the Arabic original of the narrative here given.
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KeCluy ICIT TS 10SS.  Atter visiting Mashhad he returned to
Huwayza, where he was living a somewhat solitary and
disillusioned life at the time of writing (1089/1678-9). Of
his further adventures I have found no record, but his death
did not take place until 1130/1718, only four years before
the disaster which put an end to the Safawf Dynasty.

I have given in a somewhat compressed form the whole
of this illuminating narrative, one of those “human docu-
Value of iy T€Nts” which are so rare in Persian books
. JL‘JEL- (tl}opgh indeed, as already noted on p-361, it was

originally written in Arabic), because it throws
so much light on the life of the Persian student of theology
which, for the rest, mutatis ﬂzzéiaizdis, closely 'resembles,
that of the mediaeval European student. We see the child
prematurely torn from the games and amusements suitable
to his age to undergo a long, strenuous, and arid course
of instruction in Arabic grammar and philology, reading
one grammar after another in an ascending scale of diffi-

_culty, with commentaries, supercommentaries, glosses and-

notes on each; we see him as a boy, now fired with
ambition, pursuing his studies in theology and law, half-
starved, suffering alternately from the cold of winter and
the heat of summer, ruining his eyesight by perusing
crabbed texts by the fitful light of the moon, and his
filgestion by irregular and unwholesome meals, varied by
intervals of starvation; cut off from home life and family

-ties; submerged in an ocean of formalism: and fanaticism;

himself in time adding to the piles of glosses and notes
which serve rather to submerge and obscure than to
elucidate the texts whereon they are based; and at last, if
fortunate, attracting the favourable notice of some great
divine, and becoming himself a mudarris (lecturer), a
mutawall{ (custodian of a shrine), or even a mujtakid, ’
put if the poor student’s path was arduous, the possible
prizes were great, though, of course, attained only by a few.
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Power and representative of the Expected Imdm, whose
positionofthe  name they never mentioned without adding
Z’Q’:’éii‘;:’vis“:fi' the prayer, “May God hasten his glad advent!”
their successors. (‘ajjala ‘Udhu faraja-fu !). He had power of life
and death. H4jji Sayyid Muhammad Bagir ibn Muhammad
Taqi of Rasht, entitled Hujjatu’l-Isidim (“the Proof of
Isldm”), is said to have put to death seventy persons for
various sins or heresies. On the first occasion, being unable
to find anyone to execute his sentence, he had to strike the
first ineffective blow himself, after which someone came to
his assistance and decapitated the victim, over whose body
he then recited the funeral prayers, and while so doing
fainted with emotion®,

Another mujtakid, Ag4 Muhammad ‘Ali, a contemporary
of Karim Khan-i-Zand, acquired the title of S#f7-kush
(“the Stfi-slayer”) from the number of ‘wrafd and darwishes
whom he condemned to death® ]

Another, Mulld ‘Abdu’llih-i-Tnf{, induced Shah ‘Abbds
the Great to walk in front of him as he rode through the
Mayddn-i-Shdh, or Royal Square, of Isfahdn? with the
object of demonstrating to all men the honour in which
learning was held.

Mull4 Hasan of Yazd, who had invited his fellow-towns-

men to expel, with every circumstance of disgrace, a
tyrannical governor, was summoned to Tihrdn by Fath-‘Alf

Shah to answer for his actions, and threatened with the = -

bastinado unless he disavowed responsibility for this pro-
cedure. As he refused to do this, and persisted that he was
entirely responsible for what had happened, he was actually
tied up to receive the bastinado, though it was not actually
inflicted. That night the Shah was notified in a dream of
the extreme displeasure with which the Prophet regarded

1 Qisasu'l-*Ulamd (Lucknow ed.), p. 138.
3 Jbid., p. 210, 8 [bid., part ii, p. 54.

S e

cu. vi) ARROGANCE OF THE MUYTAHIDS 369

s1 e . - - - -

the disrespect shown by him to the exponent of his
doctrine and law, and hastened next morning to offer his
apologies and a robe of honour, which last was refused by
the indignant ecclesiasticl,

Mulld Ahmad of Ardabfl, called Mugaddas (“the Saint,”
died in 993/1585), being asked by one of the King’s officers
who had committed some fault to intercede for him, wrote
to Shéh ‘Abbés the Great in Persian as follows?:

392 B Jsb 3pe ot S 4B Wity Lele ajle o b
s il LS)v'\ﬁ sl seail 1 anilia gloine J,}Lb':, 9]
‘3357 95 Slpeaid ol I (S g alam
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“Let ‘Abbds, the founder of a borrowed empire?, know that this
man, if he was originally an oppressor, now appears to be oppressed ;
so that, if thou wilt pass over his fault, perhaps God (Glorious and
Exalted is He) may pass over some of thy faults.

“ Written by Ahmad al-Ardabilf, servant of the Lord of Saintship4,”

© To this the Shih ‘Abbis replied :
Slo Ola Wiags o390 allens A Lule wilipme Lopay
el e (5183 Sl a2} 45 uily _eraky aludls

. “fAbbi4s makes representation that he accepts as-a-spiritual favour
and has fulfilled the services which you enjoined on him. Do not for-
get [me] your friend in your prayers !

“ Written by ‘Abbds, the dog of ‘Alf’s threshold.”

1 Qisasw'l-‘Ulamd (Lucknow ed.), pp. 99—100.

2 This and the following anecdote are from the Qisase'l-*Ulamd
(Tihr4n ed., p. 260; Lucknow ed., p. 132).

8 Because it really belongs to the Expected Im4dm, and is only held
by the Sh4h as his trustee and vice-gerent.

4 Je. ‘Alf ibn Ab{ T4lib, the First Im4m.

B.P. L. , 24
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Another mujtakid ot Ardabil entitled Mufagglg (" ihe
Investigator” or “Verifier”) wrote on behalf of certain
Sayyids to Shih Tahmésp, who, on receiving the letter,
rose to his feet, placed it on his eyes, and kissed it, and
gave the fullest satisfaction to its demands. Then, because
the letter addressed him as “O brother” (Ayyuia'l-Akh),
the Shah caused it to be placed with his winding-sheet and
ordered that it should be buried with him, “in order that,”
said he, “I may argue with the Angels of the Tomb,
Munkir and Nakir, that I should not be subjected to their
torment.”
~ Still more extraordinary is another anecdote in the same
work? of how Prince Mubhammad ‘Alf Mirz4 gave a thou-

. sand #dmdns to each of two mujtakids in
~ A mansion in .

Paradise bought return for a paper, duly signed and sealed,
by a rince. promising him a place in Paradise. One of
them (Sayyid Rid4 ibn Sayyid Mahdi) hesitated to do this,
but the Prince said, “ Do you write the document and get
the doctors of Karbald and Najaf to witness it, and I will
‘get it (s.c. the mansion in Paradise) from God Most High.”

Many similar anecdotes might be cited, besides numerous
miracles (kardmdf) ascribed to most of the leading divines,
but enough has been said to show the extraordinary power
and honour which they enjoyed. They were, indeed, more
powerful than the greatest Ministers of State, since they
could, and often did, openly oppose the Shih and overcome
him without incurring the fate which would almost in-
Modera evitably have overtaken a recalcitrant Minister.

Nor is this a thing of the past, as is abundantly

instances of

clerical power. o own by the history of the overthrow of the

Tobacco Concession in 1890—I, which was entirely effected,

in the teeth of the Nasiru’d-Din Shdh and his Court, and

the British Legation, by the mustahids, headed by Hajji

Mirz4 Hasan-i-Shirdz{ and H4jji Mirza Hasan-i-Ashtiydnf,
1 Qisasw'l-‘Ulamd, ed. Lucknow, p. 32.
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inspired and prompted by that extraordinary man Sayyid
Jamdlu’d-Din miscalled “the Afgh4n.” Dr Feuvrier, the
S'héh’s French physician, who was in Tihrdn at the ;time
gives a graphic account of this momentous struggle in his,
Trots Ans & la Cour de Perse?, 1 have described it fully in
my }Tersz'cm Revolution of rgos-r9o9*, and also the still
more important part played by MullA Muhammad K4zim
of Khurdsdn and other patriotic ng'z'a/zz'ds.‘ in the Persian
struggle for freedom and independence in the first decade
of this century of our era. MullA Muhammad K4zim, a
noble example of the patriot-priest, deeply moved l.:oy t,he
intolerable tyranny and aggression of the then government
of Russia, formally proclaimed a jikdd, or religious war,
against the Russians on December 11, 1911, and was setting’
out from Karbald for Persia in pursuance of this object
when be died very suddenly on the following day, the
victim, as was generally believed, of poison®. He was not
the only ecclesiastical victim of patriotism, for the 7/sgats'L-
Isldm was publicly hanged by the Russians at Tabriz on

the ‘Askird, or 10th of Muharram, 1330 (January 1, 1912)",

a sacrilegious act only surpassed by the bombardment three
months later of the shrine of the Imdm Rid4 at Mashhad
which many Persians believe to have been avenged by thej
fate which subsequently overtook the Tsar and his family
at the hands of the Bolsheviks.

‘The mujtahids and mullds, therefore, are a great, though

- probably a gradually decreasing force, in Persia, and con-

cern themselves with every department of human activity,

! For a full account of him, see my Persian Revolution, ch. i, pp.
1-30 etc.

% Paris, n.d,, ch. v, pp. 307-349.

3 Ch. ii, pp. 31-58.

* 1bid., p. 262 etc. For facsimiles of fafwd and letter, see pp. 421-4.

8 See my Press and Poetry of Modern Persia, p. 334

“’ 1bid.,, pp. 335-6, and also my pamphlet entitled Z%e Reign of
Zerror at Tabris (October, 1912).

24—2
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from the minutest details of personal purification to the
largest issues of politics. It is open to any
Shi‘a Muslim to submit any problem into the
solution of which religious considerations enter (and they
practically enter everywhere) to a mujtakid, and to ask for
a formal decision, or fafwd, conformable to the principles
of Shi‘a doctrine. Such fafwd may extend to the denuncia-
tion of an impious or tyrannical king or minister as an
infidel (¢a24/r), or the declaration that anyone who fights
for him is as one who fights against the Hidden Imdm.
The fact that the greatest mujtakids generally reside
at Najaf or Karbal4, outside Persian territory, greatly
- strengthens their position and conduces to their immunity.
To break or curb their power has been the aim of many
rulers in Persia before and after the Safawfs, but such
attempts have seldom met with more than a very transient

success, for the smulids form a truly national
Z;h&fe.fszfgf» class, represent in great measure the national

outlook and aspirations, and have not unfre-

The fatwd.

'quer'ltl)i"shielded the people from the oppression of their -

governors. And although their scholarship is generally of
a somewhat narrow kind, it is, so far as it goes, sound,
accurate, and even in a sense critical. The finest Persian
scholar I know, Mirz4 Muhammad ibn ‘Abdu’l-Wahhéb of

Qazwin, is one who has superimposed on this foundation

a knowledge of European critical methods acquired in
- England, France and Germany. : :
On the other hand, apart from corruption, fanaticism and
other serious faults, many of the ‘wlamd are prone to petty
The worse side jealousy and mutual disparagement. A well-
jealowsyand  known anecdote, given by Malcolm! and in the
velgar abuse. Qisasw’l-Ulamd?, shows that great doctors like
Mir D4mid and Shaykh Bahd’w’d-Din al-‘Amilf could rise

L History of Persia (ed. 1815), vol. i, pp. 258-9.
2 Lucknow ed., second part, pp. 26-7 ; Tihrdn ed., p. 181,

\\]‘ S

CH. VIII] ECCLESIASTICAL BADINAGE @ 373

above such ignoble feelings; but, as the author of the latler
work complains, their less magnanimous colleagues were
!)u.t too prone to call one another fools and asses, to the
injury of their own class and the delight of irreligious lay-
men. Nor was this abuse rendered less offensive by being
wrapped up in punning and pedantic verses like this!:

Codell kb bl Yl el oy Gie G958 O e Gaed o

“Thou art not worthy to be advanced ; nay, thou art nothing more
than half of the opposite of *advanced’!”

The opposite of “advanced ” (mugaddam) is “ postponed”
(mu'akhikehrar), and the second half of the latter word, £hayr,
is the Persian for an ass. This is a refined specimen of"
mullds’ wit: for a much coarser one the curious reader may
refer to an interchange of badinage between Mulld Mirz4
Muhammad-i-Shirw4n{ the Turk and Aqé Jamadl of Isfah4n
recorded in the Qisasu’lUlamd®. That some mullis had
the sense to recognize their own rather than their neigh--
bours’ limitations is, however, shown by a pleasant anecdote
related in the same work?® of Jam4lu'd-Din Muhammad ibn
Husayn-i-Khwdnsarf. As a judge he was in .receipt of a
salary of four thousand t#mdns a year. One day four
persons successively put to him four questions, to each of
which he replied, “I do not know.” A certain high official
who was present said to him, “ You receive from the King
four thousand ##mdns to know, yet here to everyone who
asks you a question you reply ‘I do not know.”” “I receive
these four thousand zimdns,” replied the mulld, “ for those
things which I do know. If I required a salary for what I
do n?t know, even the Royal Treasury would be unable to
pay it.” . ‘
i 1 8Qz}~a_su’l—‘Ulamd, Lucknow ed., second part, p. 165; Tihrdn ed,,

. 201,

2 [6z:tl., Lucknow ed., second part, p. 52; Tihrdn ed., PP- 200-1.
8 Jbid., Lucknow ed., second part, p. 50; Tihran ed., p- 199.
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Jurisprudence (figh) and theology (‘agd’id), with the
ancillary sciences, all of which are based on a thorough
knowledge of the Arabic language, normally
akidirisand  constitute the chief studies of the “clergy,”
- though naturally there is a certain tendency to
specialization, the gdd?, or ecclesiastical judge, being more
concerned with figZ, and the theologian proper with doctrine.
We must also distinguish between the prevalent Us#/f and
the once important but now negligible A#kkbdr{ school,
between whom bitter enmity subsisted. The former, as
their name implies, follow the general “principles” (ugi#/)
deducible from the Qu#'dn and accredited traditions, and
employ analogy (g#pds) in arriving at their conclusions.
The latter follow the traditions (ak/lédr) only, and re-
pudiate analogical reasoning. MullA Muhammad Amin ibn
Mubammad Sharff of Astardbdd, who died in 1033/1623-4,
is generally accounted the founder of the Ak/kbdr school,
and was, according to the Li'/i# atu'l-Bakrayn®, “ the first to
open the door of reproach against the Musta/iids, so that the
“Saved Sect’ (a/-Firgatu'n-Ndjiya, i.e. the Shi‘a of the Sect
of the Twelve) became divided into Akkbdris and Muy-
takhids,” and the contents of his book a/-Fawdidu'l-Mada-
niyya? consist for the most part of vituperation of the
Mujtakids, whom he often accused of “destroying the true
Religion.” A later doctor of this school, M{rz4 Muhammad
Akhbdrt of Bahrayn, entertained so great a hatred for the
Mujtakids that he promised Fath-All Shah that he would
_in forty days cause to be brought to Tihrdn the

** Envofitement” . .
ofaRusian  head of a certain Russian general who was at
generl. that time invading and devasting the frontier
provinces of Persia, on condition that Fath-‘Alf Shih would,
in case of his success, “ abrogate and abandon the Muytalids,

+ Bombay lith., p. 122.
3 See the Kaskfi'l-Hujub, p. 406, No. 2242. The author wrote the

book at Mecca two years before his death.
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extirpate and eradicate them root and branch, and make
the A#%kbdre doctrine current throughout all the lands of
Persia” The Shdh consented, and thereupon the A%4bdr{
doctor went into retirement for forty days, abstained from
all animal food, and proceeded to practise the “ecnvostement”
of the Russian general, by making a wax figure of him and
decapitating it with a sword. According to the story, the
head was actually laid before the Shéh just as the period of
forty days was expiring, and he thereupon took council
with his advisers as to what he should do. These replied,
“the sect of the Mujtalids is one which hath existed from
the time of the Imdms until now, and they are in the right,
while the AZkAbdr{ sect is scanty in numbers and weak.
Moreover it is the beginning of the Q4jir dynasty. You
might, perhaps, succeed in turning the people from the
doctrine [to which they are accustomed], but this might be
the cause of disastrous results to the King’s rule, and they
might rebel against him. Moreover it might easily happen
that Mirz4 Muhammad should be annoyed with you, arrive

- at an understanding with your enemy, and deal with you

as he dealt with the Russian ‘/s/puklitur') The wisest course
is that you should propitiate him, excuse yourself to him,
and order him to retire to the Holy Thresholds (Karbal4 or

v Qisasu'l- Ulamd, Tihrdn ed., p. 132; Lucknow ed., pp. 188-9. The
Russian general is here called Zsipukhtur ( pisneil), which, as my
friend M. V. Minorsky -informs. me, represents “Inspector’ (pro- --
nounced Zipeylor), and is, perhaps, influenced in its form by the popu-
lar etymology 445 t,g u.'.‘4_| (in Ottoman Turkish=,y RIY ﬂ!)
invented by the Turkish-speaking Adharbéyjénfs, meaning “his work
is dirt”” M. Minorsky further informed me that this general’s real
name was Tsitsianoff, that he was a Georgian, and that the phrase
“ Have you brought the Inspector’s head ?” (U’)ﬁ-" Iy s a ! )..,)ﬁ)
is still used proverbially to one who presents himself in greit hurry

and excitement, as though in fulfilment of some very important com-
mission,
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Najaf) and stay there; for it is not expedient for the State
that such a person should remain in the capital.” This
advice Fath-‘Alf Shdh decided to follow.

The very dry, narrow and formal divines are called by
the Persians Qzs/r (literally “ Huskers,” Z.e.externalists), and
to these the Akkbdris in particular belong, but

;:;g;:;:. also many of the Usilis, like Mirzd Ibrah{m,
the son of the celebrated Mulld Sadrd, one of

the teachers of Sayyid Ni‘matu’lldh Jazd'ir{, who used to
glory in the fact that his belief was that of the common
people, and Mulld ‘Alf Nurf, who used to pray that God
would keep him in the current popular faith®. On the other
hand we have the more liberal-minded divines, whose
-theology was tinctured with Philosophy or
Sufiism, the Mutakalliriniin, who strove to re-
concile Philosophy with Religion and closely resemble the
School-men of mediaeval Europe, and finally the pure
philosophers, like the celebrated Mulld Sadrd of Shirdz,

Latitudinarians,

" who, however little their ultimate coriclusions-accorded with -

orthodox theology, had generally had the training of the
‘ulamd and were drawn from the same class.
The literature produced by this large and industrious
body of men, both in Arabic and Persian, is naturally
enormous, but the bulk of it is so dull or so
:::lct::ii?;y of  technical that no one but a very leisured and
the 'ylangd.
it. The author of the Qisasw’l-Ulamd remarks? that the
‘ulamd often live to a very advanced age, and as their habits
are, as a rule, sedentary and studious, and they devote a
large portion of their time to writing, it is not unusual to
find a single author credited with one or two hundred books

1 Qisasw'l-*Ulamd, Tihran ed., p. 248; Lucknow ed., second part,

p- 107.
2 Lucknow ed., p. 65.

- very pious Shi‘a scholar would dream of reading -

g wetiesw, oy
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and pamphlets. Thus the author of the Qisasw'l-Ulamd
enumerates 169 of his own works, besides glosses, tracts
and minor writings?; of those of Mulli Muhsin-i-Fayd
(Fayz), 69 by name, but he adds that the total number is
nearly 200?; of those of Muhammad ibn ‘Al{...ibn Bé4ba-
wayhi, entitled as-Sadig, 189*; and so on. Many of these
writings are utterly valueless, consisting of notes or glosses
on super-commentaries or commentaries on texts, gram-
matical, logical, juristic or otherwise, which texts are com- -
pletely buried and obscured by all this misdirected ingenuity
and toil. It was of this class of writings that the late Grand
Muftf of Egypt and Chancellor of al-Azhar Shaykh Mu-
hammad ‘Abduh, one of the most able and enlightened
Muhammadan divines of our time, was wont to say that

- they ought all to be burned as hindrances rather than aids

to learning.
The works on Jurisprudence (Figk) also, even the best, are
as a rule very unreadable to a non-Muslim. What is taught-
_in English universities as “ Muhammadan Law”_
Ul ‘is, of ‘course, only a portion of the subject as
understood in the Lands of Islidm. The S/kart‘at,
or Holy Law, includes not only Civil and Criminal Law,
but such personal religious obligations as Prayer and the
Purifications necessary for its due performance; Alms:
Fasting ; Pilgrimage; and the Holy War (/i4dd), which
subjects, with their innumerable ramifications and the hair-
splitting casuistry applied to all sorts of contingencies arising
from them, constitute perhaps one half of the whole. It is
curious that, in spite of the neglect of Shif‘a theology by
European Orientalists, one of the best European books on -
Muhammadan Jurisprudence treats of Shf‘a Law. This is
M. Amédée Querry’'s Droit Musulman: Recueil de Lois

" . Jurisprudence -

! Qisasu’l-Ulamd, Lucknow ed., pp. 77-85.
t [bid., second part, pp. 112~16.
8 Ibid., second part, pp. 183-6.



™
\

)

378  THE SHI‘A FAITH AND ITS EXPONENTS [pT 111

concernant les Musulmans Sclyites'; and the European
reader who wishes to form an idea of the subject, with all
its intricate, and, to the non-Muslim mind, puerile and even
disgusting details, cannot do better than consult this monu-
mental work, which is based on the Skardyiwl-Isldm fi
masd'ili’l-Haldl wa'l-Hardm® of the celebrated Shi‘a doctor
Najmu’d-Din Abu’l-Qdsim Ja‘far ibn al-Hasan...al-Hill{,
commonly called al-Mulagqiq al-Awwal (“the First
Verifier” or “Investigator”), who died in 676/1277-8.
Other works of authority, enumerated in the Preface (vol. i,
p. vii) were also consulted, as well as leading contemporary
Persian jurists, by M. Querry, whose twenty-five years’ so-
journ in Turkey and Persia, where he occupied important
official positions, such as counsellor of the French Legation
at Tihrdn, singularly fitted him for the arduous task which
he so ably accomplished. An excellent Index of Arabic
technical terms explained in the course of the book greatly
enhances its value.

Mention should be made in this connection of a Persian

catechism on problems of jurisprudence (figk) entitled -

Swdl u Jawdb (“ Question and Answer”), by
the eminent mujtalid H4jji Sayyid Muhammad
B4qir, whose severity in enforcing the death-penalty in
cases where it is enacted by the Ecclesiastical Law has been
already mentioned®. This work, composed subsequently
"to 1236/1820, was very beautifully printed in 1247/1832,

Sw'dl u Jawds.

apparently at Isfahdn, under the supervision of Mirz4 ..

Zaynu'l- <Abidin of Tabriz, “the introducer of this art into
Persia.” It comprises 162 ff. of 29'6 x 205 c. and 28 lmes
and the letters _w (s2'd/,“question”) and z (jawdb,“answer”

1 Two vols. of pp. viii+768 and 669 respectively (Paris, Maison-
neuve, 1871-2).

2 See p. 54, n. 3, supra.

8 See p. 368 supra. His life is given very fully in the Qisasu’l
Ulamd (Lucknow ed., pp. 129-78).
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are throughout inserted by hand in red. I possess only one
volume, which was to have been followed by a second, but
whether this was ever completed I do not know!. The
topics are arranged in the usual order, beginning with the
personal obligations of purification, prayer, alms, fasting
and pilgrimage, and ending with the K7tdbuw'l- Wadtat,
dealing with objects deposited in trust in the hands of
another. An Introduction on “Principles » (Usul) is pre-
fixed to the whole, and in each book, or section, various
problems connected with the topic in question are pro-
pounded, with the author’s decisions, the whole in the form
of dialogue. Thus the Introduction begins abruptly, with-
out any doxology, with the following question:

Q. “If a person follows the opinions of one of the ;-
takids (may God increase the like of them!) during the life
of that mujtakid, is it lawful after his death for that person
to continue to follow him and act according to his sayings,
or not?”

The answer, whlch fills nearly a page, is to the effect that

~ it is not lawful so to do, and that the person in question

should transfer his allegiance to some other mujtakid.
Numerous authorities are cited in support of this view,
amongst them Muhammad Béqir (presumably al-Majlisf),
Sayyid Muhammad Mahd{, the “Second Martyr” (ask-
Shahidiu'th-Thdn{), and the “Second Verxﬁer” or “In-

-vestigator ” (al-Muhaqqigu’th-Thint).

-The “books,” or sections, are of very unequal length
that on Prayer occupying nearly 7o ff,, and other “ books,”
including the last, on Trusts, only half a page. Of the
latter, which contains only two questions and their answers
the full translation is as follows: ,

! The British Museum Library also possesses only this one volume.
See E. Edwards’s Catalogue (1922), col. 458. The Qisasw’l-*Ulamd
gives 1227/1812 as the date of composition, but on f. 28° of the text,
line 2, Muharram 1236/Oct. 1820 is mentioned as the current date.



S

380 THE SHI'A FAITH AND ITS EXPONENTS [pT 111

Q.—%Zayd! sends an article in trust to a trustee, bidding him give
it to So-and-so. After the arrival of the article, the trustee learns for
certain that the article entrusted to him belongs to ‘Amr!, and that
the hand of the sender, etc., is the hand of borrowing and usurpation.
Moreover ‘Amr lays claim to the trust. saying, ‘ This trust committed
to thee is my property. The trustee also admits the validity of his
claim to the property, but says, ‘ He sent it to me to give it to So-and-
so; I will not give it to thee.’ Has ‘Amr legally power to assume
possession of the property and take it from the trustee, or not? And
to whom should the trustee surrender the trust, so that he may be
cleared of all further responsibility ?”

A.—*“1f what has been penned actually corresponds with the facts
of the case, that is to say, if the trustee knows that the property be-
longs to ‘Amr, and that the hand of the sender of it is the hand of
usurpation and violence, it is incumbent on the said trustee to sur-
render such property to its owner, whether the sender gives permission
for such surrender or not. For such trustee to say to ‘Amr, having
knowledge of the fact that the said property really belongs to him,
“I will not give it to thee, in view of the fact that the sender of it bade
me give it to So-and-so, not to thee,’ is incompatible with the functions
of a trustee, and is not conformable to the Holy Law.”

Q.—*1f Zayd shall have deposited an article in trust with ‘Amr, and

-if nearly seventeen years shall have passed, and if, notwithstanding .

‘Amr’s urgent insistance with Zayd that he should remove the said
article, he neglects to do so, and the said article, without any excess
or defect of action? [on ‘Amr's part], perishes, is ‘Amr liable to any
penalty, or not?”

A.—"Provided the details as set forth in writing correspond with
the facts, there will be no penalty.”

This sample of Shi‘a jurisprudence must suffice, but such
as desire a further illustration of the matters which pre-
occupy the minds of these jurisconsults and doctors may
with profit read the narrative of the trial of the Bdb at
Tabriz for heresy about A.D. 1848, of which an account,

1 ‘Amr and Zayd in Muslim jurisprudence correspond to “John
Doe” and “Richard Roe” of English law-books; in grammar to
Balbus and Caius; and in common speech to “Tom, Dick, and
Harry”

2 7. without any fault of commission or omission on his part.

1
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based on the principal Persian narratives, will be found in
vol. ii of my Traveller's Narrative, pp. 277-90.

We turn now to the more interesting subject of Shf‘a
theology, which has hitherto hardly attracted the attention
it deserves from European Orientalists, and can
only receive brief and inadequate treatment
here. It must suffice to sketch in outline the
current popular creed, without considering its evolution
from early times, and to mention a few of the chief doctrinal
works written in Persian during or since the Safaw{ period.
For the purpose of this outline, however, I choose not one of
the larger, more authoritative and more famous books like

Popular
theological
doctrine,

‘the Hagqu'l- Yagén (“ Certain Truth ”) of Mulld Muhammad

Béqir-i-Majlisf, but a little manual entitled
Satidish  «Agd’idu’sh-Shi‘a (“ Beliefs of the Shi‘a”) com-
posed during the reign of Muhammad Shéh
Qéjar (before the middle of the nineteenth century of our
era) by a certain ‘Alf Asghar ibn ‘Alf Akbar, and litho-

_graphed in Persia without indication of place or date.. This -

work, comprising 438 (unnumbered) pages, consists of an
Introduction (Mugaddama), five sections called Miskkdz,
and a Conclusion (K/4dtima). The contents are briefly as

follows:: Introduction (Mugaddama).

Sets forth that God has not created mankind in vain,
but that they should worship and serve Him, and reap the
recompense of their actions in the next world. He has sent,
to make known to them His Will and Law, numerous
prophets, of whom Muhammad is the last and greatest.
He left behind him the Scripture (the Qu#'¢x) and his holy
descendants and representatives for the continued guidance
of mankind. In these days of the Greater Occultation
(Ghaybat-i-Kubrd)! wherein we live, the true faith is deduced

1 This began in 260/873-4, when the Twelfth and last Im4m dis-
appeared, to return in “the Last Time ”
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Imams. According to these, three things are required of
us: (1) heartfelt belief; (2) oral confession; (3) certain pre-
scribed acts. These are ascertained either by personal
investigation and “endeavour” (ztikdd), or by adopting
the opinions of such investigator (mujtalid) by conformity
to his authority (#ag/¢/d). The author concludes by enume-

rating anumber of heresies to be avoided,such as
Variousheresies  Pantheism (wakdatn'l-wusild); Apotheosis and

Incarnation (#¢#/kad wa hulil) ; Determinism or
Fatalism( jab7); Antinomianism (sugt-i-‘tbdddt)consequent
on self-mortification and discipline (#iydddr); Communism
(1bd}at)'; Deification and adoration of the Imdms; denial of
the Resurrection of the body, or of any future life; sanction
of the use of musical instruments, and of narcotic or
intoxicating substances ; Metempsychosis (Zandsufkk); An-
thropomorphism (Zaskbél), and the like.

Mishkat I (pp. 7-28), in four sections (Misbdk).

What is to be believed concerning the Essence and
Attridutes of God.

Belief in the Unity of God (Zaw/d) is fourfold, namely :

Section i. Unity of the Divine Essence (Tawhtd-i-Dhdtt).,
God is One, without partner, peer or equal; Holy; Perfect;
The Divine Free from defect; not composite, or capable of
Esenceand _being so conceived, imagined, or apprehended;
Auributes neither Body, nor Light, nor Substance, nor
Accident ; not located, nor born, nor producing offspring;
Invisible both in this world and the next? even to the

1 Communism was preached in Persia in S4sinian times (sixth
Christian century) by Mazdak. From his time until that of the B4bis
this accusation has been brought against many heterodox sects.

2 H4fiz has accordingly been blamed by one of his critics for the
verse:

e
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His acts and the signs of His Power; neither eating, nor
drinking, nor clothing Himself; exempt from anger, vexa-
tion, pain, joy, height, depth, change, progression, or retro-
gression; Eternal and absolutely independent of all else.
His Attributes are identical with His Essence, not added
to or superimposed on His Essence. These Attributes are
for the most part negative, and are called Sifd¢-i-Salbiyya
or “ Privative Attributes.”
Here again the author digresses to denounce various
heresies of the Siffs, especially the idea that beautiful
persons are especially the Mirrors or Tabernacles
§ifls de- of God, and the doctrine of Pantheism ( Wajda-
tw’l- Wujiid), according to which the relation of
Phenomena to Absolute Being is similar to that between
the Waves and the Sea, or to sunlight passing through
windows of variously coloured glass.
Section ii. Unity of the Divine Attributes (Tawhtd-i-
Szfdt{) These Attributes are of several kinds, namely
- (1) “Essential Attributes” (Sifidt-i-Dhdtt)y, to
For wit, Life, Power, with its derivative Speech, and
Knowledge, with its derivatives Will and Com-
prehension. To these six some theologians add Eternity
and Truth, but these, like Speech, Will and Comprehension,
are Secondary Attributes, while Life, Power and Know-
ledge are primary. (2) The “Privative” or “Negative

- Attributes ” (Szfdt-i-Salbiyya), also called the “ Attributes

of Glory " ( /aldl) as opposed to “ Perfection ” (Kamdl) and

CZawad paw Bilay aS cuyle Glan ol

D (89 _arhed 8 ot iy (SS9
*This borrowed spirit which the Friend hath entrusted to Hafiz, one
day I shall see His Face and surrender it to Him.”

v Or “Positive” (Thubiitiyya), or Sifdt-i-Kamdl, “ Attributes of Per-
fection,”
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“Beauty " (Jamdl), are seven qualities from which God is
exempt, namely, Compositeness, Corporeality, Visibility,
Locality, Association or Partnership, Unreality, and Need.
(3) « Effective Attributes” (Sifde-i-Filf), or “ Attributes of
Beauty ” (Sifdt-i-Jamdl), are acts which may be ascribed or
not ascribed to God at different times and in different
circumstances, like “the Provider” (Rdzig), “the Creator”
(Khdlig), “the Merciful, the Compassionate” (Ra{zmdf.z,
Raktm), “the Bounteous” ( Jawdd), and so forth. In this
section reference is made to other views entertained by the
Ash‘arfs, the Mu‘tazila, the Kirdmis, al-Balkhi, an-Najjdr,
Hasan of Basra, etc. ,
Section iii. Creative Unity of God (Tawlild-i-Khalgt).
God alone can create, and it is heresy to believe with the
Zoroastrians that God creates only what is good,
Pawhled-i- and the Devil what is evil. But God can and
Khalgt., .
does use means to this end, and can delegate
His creative powers to Angels or other agents. “The good
or evil manifested through God’s plenipotentiary servants?
is not God’s act but their act, wherefore they are the re-
cipients of reward or punishment, by reason of the option
which they enjoy, so that they themselves, by their own

1 This passage is so important in connection with the doctrine of
Free Will and Predestination that I give it in the original:
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volition, do those things which God hath commanded or
forbidden. For although they act by virtue of a power and
strength which they do not in themselves possess, but which
God hath conferred upon them, yet, since He hath given
them this option, He hath also assigned to them rewards
and punishments. Yet God is the Creator of Good and
Evil, while His servant is but the agent and doer thereof.
Since, however, this treatise is designed for the common
people, it would be out of place for us to discuss this matter
[more fully] here.”
The author next proceeds to refute certain opinions
entertained by the extreme Shi‘a (G/uld?), such as that ‘Alf
can create, with or without God’s permission;
Refutionof  or that he is the “ Assigner of Daily Bread”
(Qdsimu'l-Arzdyg); or that God obtained his per-
mission to create the universe; or that he put his hand
under his prayer-mat and brought forth in it the heavens
and the earth. It may, however, be believed, as is implied

~in sundry traditions, that on the Day of Judgement God

will leave “the Reckoning” with ‘Alf or other of the Iméms,
and will accept their intercession, and the like. Hence ‘Alf
is entitled “the Face of God” (Wajhw'lldk), “ the Hand of
God” (Yadw'llik), “the Gate of God” (Bdbu'lldk), and the
like. ,
It is also necessary to believe in a/-Bidd4, or God’s sovereign
Will, that He does what He pleases; and that He can create -
what He pleases “without material or period ” (67/d mddda
wa mudda), that is, from nothing in the twinkling of an eye.
Section iv. Unity of Worship (Tawhtd-i-[bddatt). Wor-
ship is the exclusive prerogative of God, and of the Divine
Essence, not of the Attributes. To worship an
Tanpids- Attribute or Name (such as “the Word of God”)
apart from the Essence is unbelief, while to
worship an Attribute in conjunction with the Essence is
polytheism. This is of two sorts, patent and latent. The

B.P.L. 25
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former includes the external worship of idols, trees, stars,
the sun and moon, fire and human beings; or of symbols,
such as crucifixes or pictures of holy persons; the latter -
includes excessive devotion to wife or child, or worldly
wealth, or ambition, or hypocritical ostentation of piety.
The visitation of the Ka‘ba at Mecca and the Tombs of the
Holy Iméms is, however, permitted ; as also bowing down
before kings or holy and learned men, provided there be not
actual prostration (s#/%d), and that no worship be intended.

Mishkat IT (pp. 28-31).
What is to be believed concerning the Justice of God.

“It is necessary to believe that God is just, not a tyrant,
and that at no time hath He acted, or doth He or will He
: act, unjustly towards any one. This is a funda-
g:;e‘::l’:}a‘:gi mental article of our Faith, and whosoever holds

the contrary is eternally damned.” Thus begins
this section, of which the most interesting portion again
deals with the question of Free Will and Predestination.
- “It is also necessary to believe that God neither compels
His creatures to act in a given way (jabr, ‘compulsion’),
nor allows them unrestricted choice (Zafw/d), but pursues a
course intermediate between these two: that is to say that
He has created them equally capable of both good and evil,so
that they neither act under such compulsion that their deeds
are in reality God’s deeds, nor can they do what they do by
their own strength and power without God’s assistance.
The former belief is Determinism or Fatalism (jab#) and
the latter Free Will (fafwéd). The correct view is that,
whatever they do, they do voluntarily, not by compulsion
and constraint, although God furnishes them with the power,
means, and instruments, and has indicated to them the paths
of good and evil, so that whoever elects to do good becomes
deserving of reward, while he who elects to do evil becomes
deserving of punishment.”

CH.vii] FREE WILL AND PREDESTINATION ' 385

The author illustrates this by the example of a carpenter’s
aPprentice, who, having been taught his craft and furnished
thh the necessary tools, is bidden by his master to make a
window of a certain size and description. If instead of this
he ma:kes a door, he cannot excuse himself by pleading
tha.t his master taught him the craft and gave him the tools
whlch_ enabled him to make the door. Such is the case of
man if he misuses the powers and limbs which God hath
given him. Here follows the well-known story! of the
sceptic whose three questions were answered by a darwisk
who struck him on the head with a clod, but here Abu
Hanff'a and Buhldl (the « wise fool ) take the parts of the
sceptic and the darwish respectively.

The author’s theory that God created the hearts of
believers, ‘unbelievers, and waverers each from a differenf
clay, “ Knowing before He created them that the believer
by reason of his belief would be good, and the unbeliever -
by reason of his unbelief bad, and so creating each of the

‘appropriate substance, so ‘that there. might be no question -
of compulsion ” (jab7), is not very convincing. h 7

Mishkat III (pp. 32-45).
On the Prophetic Function, general and special,

' Section i. T/e general Prophetic Function (Nubuwwat-
i-‘dmimna). The number of the true prophets antecedent to
The Prophetic Muhammad, “the Seal of the Prophets and the
Function, last of them,” is variously stated as from 140 to
124,000. It is necessary to believe that these
whatever their actual number, were true and immaculaté
(ma'siim), that is, that during the whole of their lives they
were guilty of no sin, major or minor; that they all
enunciated the same essential truths; and that the revela-

1Ty .
It is included in the extracts at the end of Forbes’s Persian Gram-
mar, No. 67, pp. fv-11, ' :

25—2
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tions which they received were essentially identical, though
in detail the later abrogate the earlier, to wit, the Qur'dn
the Gospel, and the Gospel the Pentateuch (Zawrdt).
These three, together with the Psalms of David (Zubiir)
and the Books of Abraham (Su/uf), are the principal
Scriptures, but the total number of revealed books is esti-
mated by some as 104 and by others as 124. Of the
Prophets sent to all mankind (mursal) four (Adam, Seth,
Enoch or Idrfs and Noah) were Syrians; five (Hud, Salih,
Shu‘ayb, Ishmael and Muhammad) were Arabs, and the
remainder of the Children of Israel. The five great Prophets
called Ulw'l-*Azm are Noah, Abraham, Moses, Jesus and
Muhammad.
Section ii. The Special Prophetic Function [of Mulam-
mad] (Nubuwwat-i-Khdssa). It is necessary to believe -
that Mubammad was the last ofall the Prophets,

The Prophet- . .
hood of and that anyone after him who claims to be a

Muammad. o ophet is an unbeliever and should be killed -

_ by the Muslims. Also that in every virtue and excellence
he surpasses all other beings; that his “Light” (Vur-i-
Muhammad) was created thousands of years before all
other creatures ; that he was sent not only to all mankind
but to the Jzun; and that his doctrine and law abrogate all
preceding ones.

Section ili. What is to be believed touching the Qur'dn.
It is the last and greatest of revealed Scriptures, abrogating
;rm Q“r,;nw all others, and is the miracle of Muhammad,

" though not the product of his mind; it is
temporal (Zad?tk), not eternal (gadim) ; was revealed in the
pure Arabic language (as were all the Scriptures, though
each prophet received his revelation in the language of his
people), and was sent down on the Laylati’l-Qadr (“Night
of Worth”) in its entirety from the Preserved Tablet
(Lawh-i-Mahfilz), but was revealed by Gabriel in instal-
ments, as occasion arose, over a petiod of 23 years.

. %__/" M

c#.vin]  ATTRIBUTES OF THE PROPHET 38

Neither men nor /Jinn, though all should combine, c¢
produce 'the like of the Qu#'dn, or even one cha t’ or
verse of it. It contains all truth and all knowledee zfn;rtl?r
full interpretation of it is known only to God thge ,Pro h te
and the Im4ms, and those “firmly established ir’l Knowles Z’:

to whom.they have imparted it. The original Qu»'dn i;g i
the keeping of the Hidden Imédm, and has under o
change or corruption. : i
Section iv. T/e Prophefs Attributes. He was “illiterate”
(ummt), having never studied or received instruction from
Chomcter ot i men or /inz; he cast no shadow ; a cloud used
Prophet. t? overshadow his head ; he could see behind
minowe tohxs b}?ck as well as b.efore his face; he was
o _to such a degree that in his presence on the
arkest night his wives could find a lost needle without the
aid .of lamp or candle. His birth was heralded and acco :
panied by miracles, enumerated in detail. He was imma:;
late (sma'siim), and the most excellent of all beings. Gabriei

~ was really his servant, and ‘Azrd‘{l (the Angel of Death)-

could. not approach him to receive his soul without his
pefn?lssmn. He was neither a poet (s444#), nor a magician
(sdhiv), nor a liar (kadhdhdb), nor a madman (a’iwa’;za% and
to assert any of these things is blasphemy. He had’ five
501,115 or spirits, of which the first three (called Ri/-i-mudra;
Rzg_/z-quwwaz‘, and Ru}-i-shakwat) are common to all menj:
the four?h, Rup-i-tindn, “the Spirit of Faith,” is peculiar tc;
thu(ei— bell)levers ; while the last, “the Holy S,pirit " (Rithi'l-
Hz(t)l ;),I nf;;);g.s to the Prophet alone, and his successors, the
Sec!:ion v. The Prophet’s Miracles. These included the
Cleaving of the Moon (shagqu’l-qgamar) ; knowledge of the
N Past, the Future, and the Unseen; raising the
Propher. dead; knowledge of 42 out of the 73 Names
of God, whereof not more than twenty were

known to any previous Prophet, and the like. He saw
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Paradise and Hell with his own eyes, and ascended Into
Heaven in his material body, clad in his own clothes, and
wearing his sandals, which he would have put off on
approaching God’s Throne, but was forbidden by God to
do so.

Section vi. Tke Prophets Ascension (Mi‘'rdj). He
ascended in his material body to the Station of “Two

bow-shots or less,” a point nearer to God than
%:s;'ﬁit’“ ofthe. that attained by Enoch or Jesus or any angel

or archangel. To assert that this Ascension was
allegorical, or within himself, or spiritual and esoteric, is
heresy.

Section vii. Sundry other beliefs concerning the Proplet.
He was “a mortal man to whom revelations were made®”
Other beliefs in various ways mediate and immediate. He
;oxr;;;r:ing the combined in himself the functions of Apos-tle

(Rasiil), Prophet (Nabf), Indm,and Mujaddith,
by which is here meant one who sees and holds converse
with the Angels. His intercession for sinners will be
accepted in the Day of Resurrection; and God has be-
stowed on him, within certain limits, authority to command
and prohibit, and to add to the obligations imposed by
God in such matters as prayer and fasting. He explicitly
appointed his cousin and son-in-law ‘Al{ ibn Abf{ T4lib to
succeed him; but to assert that Gabriel took the Revelation
from a well in a plain, and, receiving permission from God

to see-who was the author, looked into the well and saw -

that it was ‘Alf; or that Gabriel mistook Muhammad for
‘Alf and brought the Revelation to him by mistake, are
blasphemous heresies.

Y Qurdn, lini, 9.
2 Jbid., xviii, 110,

. \N//

CH. ViII) THE TWELVE IMAMS .

Mishkat IV (pp. 45-71),
- On the Imdmate,

Section i. Enumeration of the Twelv |
Lthnd-‘ashariyya or “Sect of the Twelve,” an:lrr:iz:aginﬂ;'
The Imémate, the Sunnfs, who recognize Abu Bakr, ‘Umar and

‘Uthmén as the Khulafs, or successors and vice-
gerents of the Prophet; of the Kaysdniyya, who accept
Muhammad ibnw'l-Hanafiyya, a son of ‘Alf, by anothp
wife tl.lan Fdtima, as Im4m; of the Zaydiyya, who acc e:
Zayd ibn Hasan ; of the Isma‘fliyya, who acce’pt Isrna.‘ﬂe ;
place of his brother Musa al-Kdzim ; of the Aftahiyya lin
accep-t ‘Abdu’lldh al-Aftah, another son of Ja‘fa;' }a’.z-éa‘itiiro
the sixth Imdm, and so forth. The Kaysdnis Za dfq
Isma‘ilis, Td'tsfs, Aftabfs and Wiqiffs all beldx;o'toythi’ '
Shi‘a, but not to the “Sect of the Twelve,” and Z,he will
all b<.3 tormented in Hell for their error, though they are
Muslims, as are even the Sunnfs, who are therefore )[’Jure
wherefore, according to the prevailing view, it is not lawfu'l—tc; .

interfere with their lives, wives or property, though some

Shi‘a doctors hold the contrary view.

Section ii. K now.ledge of the Prophet and Imdms. This
Rnowledge of se.:ct.:lon Is entirely historical or quasi-historical
;}:: éll:‘rs(')phet and giving the dates of the births, deaths, and chie% B

~events in the lives of Muh
Twelve Im4m:s, - ommad and the
' The"Proph'e'.t.Muhammad was born on Friday 17th (or
12th) of Rabf* i in the “ Year of the Elephant,” in the year
The Braghes 1021 (?f Alexander, and in the Seventh year of
Mubammead, éhe reign of Antisharwdn “the Just.” He lived
3 years, of which 53 were spent at Mecca

and
ten at al-Mad{na, and his “Mission * began when he was
forty years old. He had nine (or 12, or 15) wives and two
concul?mes; four sons, Q4sim, T4hir and Tayyib by
Khadfja, and Ibrdh{m by Mary the Copt; and three

9t - -
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daughters, F4tima (who married ‘Alf), and Zaynab and
Ruqayya, who were married to ‘Uthmdn. Hedied (poisoned
by a Jewess of Khaybar, as asserted) on Monday the 27th
or 28th of Safar, and was buried at al-Madina.

‘Alf ibn Ab{ Talib was the immediate legitimate suc-
cessor of the Prophet and the First Imdm, though not
Al iba Abf formally recognized as Khalifa until after the
Talib, the First  deaths of Abd Bakr, ‘Umar and ‘Uthman
A (whom the Shi‘a regard as usurpers). He waged
three great wars, with the Qdsit/n (“wrong-doers”), Ze.
Mudwiya the Umayyad and his partisans; the Ndfithin
(“troth-breakers”), ze. «A’isha, Talha and Zubayr ; and the
Mdrigtn (“rebels”), i.e. the Khdrijites. He was assassinated
by Ibn Muljam on Ramaddn 21 at the age of sixty-three.
He married twelve wives after the death of Fétima and
had seventeen sons and nineteen daughters. His father
Abu T4lib was inwardly a believer, though he made no
outward profession of Isldm. ‘Alf is supposed to have been

the twelfth of the Awsiyd (executors, trustees, or vice-

gerents) of Jesus Christ.

Fatima was the daughter of the Prophet by Khadfja,
and the wife of ‘Alf, to whom she bore three sons (al-
Hasan, al-Husayn and Mubhassin), and two daughters
(Zaynab the elder and Umm Kulthiim). She died, aged
about eighteen, on the 3rd of Jumada ii, A.H. 11 (26 August,
632). , '

Hasan ibn ‘Alf, the Second Im4m, was born in Sha‘bdn
or Ramaddn, A.H. 3 (January or March, 625), resigned the
position of Khalifa to Mu‘dwiya, to safeguard

Hasan ibn ‘Ali,
;'heésecond himself and his followers, after he had held it
e for ten years and a half, and died of poison

administered to him by Ja‘da the daughter of al-Ash‘ath
ibn Naffs, known as Asm4, at the instigation of Mu‘wiya,
nine years and a half later. He is said to have had 60
wives, besides concubines, but others say 300 or even 600,

23
.
.

|
SR

i

cH. vin] THE TWELVE IMAMS | 303

gff: :;vlh;){n? hfa d‘i‘vorcéd so many that he earned the nick-name
¢ -Mztldg (“ the great divorcer ”); and to have had fifteen
d?fr;:r:rrlld tw;_) daughters, though here again there is much
ce of opinion. Th i
titlon 8 ot- o € best known of his numerous
Husayn ibn ‘Alf, the Thj '

. . rd Imédm, was bor i
months (sic) after his brother Hasan ; had five wi:e;) rllle};lc?::;
g:s’;{;(iibn'mn concubm'es; six ‘sons, ‘Alf Akbar, who suc-
the T ;:v;:eded him as Imdm, ‘Al{ Awsat, ‘Alf Asghar,
- ul_}ammad, Jafar and ‘Abdu’lldh; and .threé
d i éers, Fitimatwl-Kubra, Sakina and Fétimatu’s-
I,o gArH . Gec(cgur;tbof his death at Karbald on M.uharrar.n

» AH. ctober 10, 680) with 72 of his kinsme
partisans at the age of 56, s titlos the
best o 1 2 56, 57 or,58.’ Of his titles the
iy s e Chief of Martyrs” (Sayyidi'sh-Shu-

‘Al ibn Husayn, the Fou

! Husayn, rth Imdm, commonly k
as Zayniu'l- flflbza’in and Sqyyid-i-Sajjid. His mdi’hern(\):vv::
Mz ot e daughter of Yazdigird, the last Sdsdnian -
Abidin, the King ?f Persia. Her name was Shahrbsn or,
born in 6accordmg to others, Ghazéla or Salima, He ;vas,
o tibé"?ﬁ-7 or 38/658-9. He had one wffe,rhis éousin
Ho g o6 t1eeah, }cli.z;.(tilghte(r of al-Hasan, besides concubines
n children (seven or twelve i '
four daughters). One i s kil o
) of his sons, Zayd, was kill
. . 3 , ed b
;}11:0 g?;};yai Caliph Hishdm ibn ‘Abdu’l-Malik, who i}s’
1d to have poisoned him in o, 7 ’
fifty-seven years of age, i odri whett he was
. l\:)[;lbasmmad BAgqir, the Fifth Imdm, was born in A.H
b)7’ thes U(A.D. 676—'8), and is said to have been poisoned.
mayyads in 104/722 or 107/726-7. [From this

Il\;fﬁul}am}r:la 4 po;nt onwards there are so many discrepancies
qir, the icti
Daair, the and conflicting statements that a more rigorous

abridgment seems desirable. Th
. abri . us the age of
this Imdm is given as 57 or.58, or even 8, all of w%xicg
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especially the last, are absolutely incompatible with the

dates given for his birth and death.]
Ja‘fir as-Sadiq, the Sixth Imdm, bom. 80/699~700,
poisoned b;r the ‘Abbésid Caliph al-Mansur in 148/765—'6.
He took advantage of the internecine strife

e Sha between the Umayyads and ‘Abbdsids to carry
fmém. on an active propaganda for the Shf‘a doctrine,

ich is therefore often called after him “ Ja‘fari.”
Whl:;l:zsl; ;l-Ké;im, the Seventh In}é.mG,—bom 129/746-7,
i irdanu’r-Rashid in 180/796-7.
polsened by H‘j&rllimali-Ridé, the Eighth Imdm, poisoned by
el Rl g]-Ma’mtn in203/818-9,and b}lrxed at Mashhad.
Uném, and his Muhammad Tagqf, the Nmth' Imdm, bczm
e sueses 195/810-11, poisoned by his/gwfe at the in-
igati aliph al-Mu‘tasim in 220/835. - .
Stl‘g:ltflolg:ciffl:leCTeEth Imdm, born in .212/827—8(, poisoned
in 245/868 at the instigation of the Cah’ph al-Mu tazzé .
Hasan al-‘Askari, the Eleventh. Im'am, born 232/- Ai] {
poi.soned in 260/873-4 at the instlgz}flpn of the C,a,hp al-
Ml’;‘;aemllr(i).ém Mahd{, also called Q&’imu Ali Muhan;mladt,
Hujjatu’lldh and Bagiyyatu’llah, the Twe.l'fth ar’l ’ as
- Imdm, born in 255/869 by Narjis Khdtan t.o
The Imdm Hasan al-*‘Askar{, disappeared in 260/873—4, 1’5’
e still living and will return “in the la_lst ]‘)ay.s
to establish the Shi‘a faith and “fill the earth with Justur:er
' i filled with iniquity.” -
aftSeZ;:ilc:is i?ie:enAttrz'éutes of the Imdms. It is necessary to
believe that the Imdms were created from one pre-ex1stmgf"
Light; that all blessings and all knowledge o
Character of the  (3,q come through them; that throu.gh tl.lern
i the universe lives and moves and has its being;
and that they are in every respect the most ex?elletnt :lf
beings after the Prophet Muhammad, and sup]:.rlor t:o "
other Prophets and to the Angels, though subject to

i
4
i
g
4
i
i
;
P
%
i
e

;
S

om.vii] ' DEATH AND THE HEREAFTER 303

human needs and functions, They are also immaculate
(ma'siim), innocent of any sin, small or great, co-equal, en-
dowed with every virtue, knowledge and power. Their birth
was not as that of ordinary mortals,and, like the Prophet, they
were born circumcised. After many further amplifications
of the Im4dms’ perfections, the author proceeds to warn his
readers against certain opinions of the Gluldt, or most

extreme Shf‘a, who would put them above the Prophet and
even deify them. '

Mishkat V* (pp. 71-83).
Beliefs connected with Death, Judgement and the Hereafter.

Sectioni. Deat/. The Angels,the Prophet and the Imdms
are present at every death-bed, whether of a believer or an
Death, unbeliever. When the spirit leaves the body, it

attaches itself to a subtle invisible body (gd/75-
-mithdli-i-latsf) which is a simulacrum of the material body
in the intermediate world of « World of the Barrier” (‘Alam-
#-Barzakl). To believe, as do some of the common ‘people,
that these disembodied spirits enter the crops of green birds
or lamps attached to the Throne of God (‘drsk) is an error.
This disembodied spirit watches the body it has quitted
and the preparations for its burial, urging haste if it be a
believing spirit, and delay if unbelieving, but none hears or
heeds its appeal. It also sees jts place in Heaven or Hell,

as the case may be. A believer’s death is not always easy,

nor an unbeliever’s hard, The Prophet’s description of the

Angel of Death, whom he saw during his Night Ascent to
Heaven,

! Like so many Persian books, the actual divisions of this book do
not correspond with the Table of Contents, which indicates five main
divisions, each called Mishkdt, while only four such headings actually
occur in the text. This section is described as Section (Misbdf) iv of
Mishkdt 1V, but it introduces a quite new topic and should, I am con-
vinced, be called, as I have called it, Mishkds V
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Section ii. 7Ve Questioning of the Tomb. When the body
has been buried and the mourners have dispersed, the spirit
The “Ouestion.  TELUINS to the body to undergo the Questioning
ing of the of the Tomb (S#’#l-i-gabr) at the hands of the
Tomb.” Angels Munkir and Nakir, whose terrible aspect
is described. If the deceased is a believer and gives satis-
factory answers to their questions on his beliefs, they leave
him in peace, saying, “Sleep as the bride sleeps in her
bridal chamber,” and they enlarge his Tomb as far as the
eye can see, and open from it a door into Paradise, so that .
the air of Paradise enters it and gladdens the occupant.
But if he is an unbeliever, they revile him and beat him with
their clubs, and fill the tomb with fire; and he cries out in
agony, so that if men and /inn could hear, they would die
of terror. But the animals hear, and that is why a sheep
grazing or a bird gathering grain will suddenly stop and
shiver and listen intently. Those of the Shi‘a who are
buried at Karbal4 are said to be exempt from this Question-
_ing, and some believe that the whole plain of Karbald, rid

* of all impurities, including the bodies of unbelievers and-
hypocrites, will be bodily transferred to Paradise. The
good deeds and kindnesses of the dead may take the form
of a beautiful companion who will bear them company in
the tomb and dispel their loneliness™,

Section iii. 7%e Squeezing of the Tomb. It is not certain
whether all are subject to this, or only the unbelievers. This
- squeezing is not confined to those who are

The “Saueer8 buried in the ground, for those who are hanged,
drowned or eaten by wild beasts are equally

subject to it. After the Questioning and the Squeezing, the
spirit again leaves the material body and reunites with the
subtle invisible body. Opinions differ as to whether this
last always existed within the material body, or apart from

1 This affords an interesting parallel to the Zoroastrian belief set
forth in the Arda Virdf ndma.

L o S R i
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it in the “World of Similitudes,” or is specially created fe
each spirit at the moment of dissolution, >
- Section iv?, Concerning the Intermediate World (‘Alam-
i-Barzakk). Barzakl means something intermediate be-
tween two other things, in this case a state or
:;;orld lll)etween this life and the next, more subtle
' an the former and more gross
SO{ne identify it with the World of Sgimilitg(lizz t(l‘ljll;;:it".
ﬂf'zt/za’l), others believe it to exist in this world, but in a )
E.lghth Clime outside the Seven Climes, ca]ledArd:z'-Huwa n
q7lyd®. The Terrestrial Paradise is in the I’Vda’z';.r-Sala’m 1rn-
the western part of this region, and the Terrestrial Hell in
the sz'dl Barakis?, in the eastern part. In these places
respectlve'ly the souls of the Blessed and the Lost congrf;gate
and experience pleasure or pain,and when a new spirit arrives
they let it rest for a while to recover from the “Questioning”
?rr'ld c:he “Squee'zing,” and then interrogate it as to tﬁe
; é?:gsosvggazl.lrvxved them on egfth, whetherrthey ,be,St,"”
Section v, The departed spirits visit their former homes
on earth to watch their families and friends, some daily
5,?“:{;’,‘; some weelfly, some monthly, some yearly, some’
de fi{e:m:cr:i;; . .only once in several years. Some say they come
in the form of green birds and perch on the roof
or walls of the house and talk, but the living do not notice
or attend to them because of their preoccupation with the
things of this world. The spirits of the Blessed see 6n1y the

The *“ World of
the Barrier.”

l . » » V

e 'Sl;hxts: is hsadf:d Misbdh v (of Mishhdt 1V), and the numbering of
Ctions begins again, but it appears i

Section 1w of prms *E2 X PP to me really to constitute

* CL the Jism-i-Huwargilyd’

¢#lyd’f of the Shaykh{ i i

Traveller's Narrative, vol. ii, p. 236. Y mentioned in my

f :

See Qazwinf{’s At/zdru’l-b’z/da’, P 25; also Halévy in the Journal

Asiatigue for Oct.-Dec. 188 A A .. )
Bulddn, vol. i, p. 58, 3 PP- 442-54; and Yaqit's Mu'jamu'le

* Entitled Section ii of Misbd} v (of Mishkdt IVv),
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good things which befall, or are wrought by, th;xcruler‘nél;;s:
and friends. Some say that they come on an.e;ra o oy,
on Monday at noon, or on Th\frsday, or on 1:1 yl:ayers i
friends remember them, offering good wzr' i,hephappmess
fasting as a present to them, they arerplease ,t o happiness
of the Blessed is increased, and the torm;ar_l sd” e the
alleviated thereby. “Therefore, my dear éleil:] ,thi's e
author, “you must not forget t::, 1?:Spat:)tesend st 16
e n}’us'.t[:‘}f: 1Ij_:fl’rtsli.)lyfali:;1;13'lasldlirsley(Bz'/zz's/u‘-z'—.Du7zyc'z’) is a place
f)};elr':st and peace, there is no sorrow or weeping, nor any
igati ast.
Obgizgzz S;‘I.)raoyno;/zi spirits of the wz';'l’e'd.h Thessebai]r: t:;lz;
i i isit their homes,
permitted fon trirli}fget\lz;?celcfr?evll)sy their friends, and strive
Sicked afte :Ze\:\)/arfl them, but cannot, and return to t%le
o Earthly Hell more miserable than before.l. Dl:
cussion as to the state after death (c)lf ';h:bi:llr:;‘rcjge%f b:nlgv:he
. . ~eble- , a
fmd unbehfive;sr;cg;zi;%gl]t?}::nlt{:cr:)rding Angels. 'Ac-cordi'nlg'
o some arl1 c ale children of believers are, after their c'leat h,
o sﬁgeﬁ;ioﬂ;he care of Abraham, and the female children
com

to that of the Virgin Mary.

Conclusion (K/%dtima)* (pp. 85-132).
Beliefs connected with the Return of the T welf,”,’,[",”fm

Section i. On Ais Occultation (Ghaybat). Three Occulta-

ingui i “Iesser,” “Greater” and
i istinguished, entitled ;G :
ons ate dl‘s‘ Legzlst » T’he « Lesser Occultation” (Ghaybat

“ i, 260
The ¥Occulta- n the 8th of Rabf i, 2
ion" (Ghaybat) 4-Sughrd) began o 4
et v zj'an_ 1, 874), lasted 69 years, and ended with

1 Entitled Section iii etc., as in the preceding folotr;(:ltte.it is actually
2 This, I believe, is how the title should stand,
118, )

described as Misbik vi of Mishkdt IV. See p. 395, n. 1, supra.
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the death of the last of the four wak#/s' who maintained
communication between the Hidden Imdm and his followers
in 329/940-1. Then began the “Greater Occultation ”
(Ghaybat-i-Kubra), wherein no one has direct access to
the “ Hidden Im4m?” and wherein we are now living. The
“ Least Occultation ” ( G/zaybat—z'—A;g/zar) will last only from

noon on the Friday succeeding his “Return ”
e Lol (Raj‘at), when he will behead the preacher

(Khattb) at Mecca and forthwith disappear
again, until the morning of the next day (Saturday). The
time of the Advent or “ Return ” of the Imém is known to
God alone, but it will be heralded by numerous signs, of
which forty-eight or more are enumerated by our author,
and of which the most celebrated are the coming of the
wicked and hideous Sufydn{, whose army the earth will
finally swallow up; the appearance of a figure in the sun;
the multiplication of misleading divines and lawyers and
of poets; the abounding of tyranny and oppression; the

appearance of Antichrist (Dajydl) riding on his Ass ; the -

assembling of 313 chosen supporters of the Im4m in Téh’qén
of Khurdsdn, etc. After 3 « reign of the Saints” lasting
seventy years, the Imdm will die, poisoned by a woman
named Malfha, and the Imdm Husayn will
Resomeer, return to earth to read the Burial Service over
him. This is the beginning of what is called

the “Lesser Resurrection ” (Qz_'ya’mzzt—z'—Sug/zrd), when the

1 Le. Agents or Representatives, also called “Gates” (B4s, pl
Abwdb). The avoidance of this last title by the author is probably
intentional, for he wrote in 1263/1847, just when Mirza ‘Alf Muham-
mad’s claim to be the 345 was creating so great a stir in Persia. See
my Traveller's Narrative, ij, PP. 226-34 and 296-8,

* Many particulars concerning the “Occultations,” the “Gates,” and
the claims to communicate with the Hidden Imam advanced by the
Shaykhfs and B4bfs, denounced as heretics by our author,
in the notes (especially D, E and O) at the end of vol. ij of my ZTraveller's
Narrative, to which the reader is referred,
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rrophet and all the Iindis, as well as thein chicl an taguuiato,
shall return to earth for a while, and fight their battles over
again, but with a different result, since the unbelievers shall
be uniformly defeated. In this first temporary Resurrection
only those who are purely believers or unbelievers (M’ min-
1-Khalis or Kdfir-i-Khdlis) will come to life. Then they
will again disappear from the face of the earth, and, after
forty days’ anarchy and confusion, the tribes of Gog and
Magog ( Ydjiif u Mdyij) will burst through the Wall (Sadd)
which keeps them back, and will overrun the earth, and
eat up all the grass and herbs, and drink up the rivers.
The “ Greater Resurrection” (Qiydinat-i-Kubrd), when all
the dead shall be raised to life in the same bodies they had
while on earth, re-created by God’s Power as a
qhe "Greate’. broken brick can be re-made from its original
materials, will be inaugurated by the blast of
Israfil’s trumpet, which shall draw into itself all the spirits
of the quick and the dead, so that no living thing shall
remain on earth save the “Fourteen Immaculate Ones”
 (Chahdrdah Ma'sim)'. Then, when their bodies have been
re-crcated, Israfil will again blow his trumpet, and the
spirits will emerge from it like a swarm of bees, and fly
each one to its own body. All animals will also be raised
to life to undergo the Reckoning and be judged for their
acts of violence towards one another. Then the Balance
(MAzdn) will be set up for the weighing of the good and
- bad acts of each soul, and the scroll of each man’s deeds,
~ written down by the Recording Angels Sd'iq and Shah{d,
will be placed in his hand.
The Seven Hells ( Jihannam, Sa‘tr, Saqar, [Jakim, Lazzd,
Hutama and Hdwiya) are next enumerated, whereof the
first is for Muslims who died in sin without
e Seven repenting, and who will be released when
adequately punished; the second for the Jews;
1 Je. the Prophet, his daughter F4tima, and the Twelve Im4ms.

oo v/( o
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the ilid for e Christans; the tourth tor the Sabaeans:
the fifth for the Magians; the sixth for the idolatrous’
A-rabs; and the seventh for the hypocrites. Unbelievers
W.lll remain in Hell for ever, but some, on account of their
virtues, will remain there without suffering torment, as, for
example, Khusraw Anasharwdn on account of his ’jus;icé
and rHétim of Tayy on account of his generosity. ,
Next follows a description of the Bridge of Sirdt, “finer
than a hair, sharper than a sword, and hotte;‘ thé.;’l fire,”
S which spans Hell, and over which everyon,e
of Sirdf. must pass, even the Prophets and Imdms and
. Saints, to reach Paradise. A detailed descrip-
tion of a very material Paradise succeeds, which in turn is
Pergatony followed 'by an account of the Purgatory or
Aty mtelr)'medlaée state called al-4‘7df. This is said
_ to be a beautiful meadow or hi
situated on the Bridge of Si»#z, and peopled bygilhegsrgil:'?t:
of the feeble-minded, illegitimate children, and those who
are neither good enough for Heaven nor bad enough for
- Hell.' "By the intercession of the Prophet or -
_ the Imdms some of these will be subsequently
admitted to Heaven. Other heavenly delights described
such as the Water of Kawshar, the “Lote-tree of the,
Limit” (Sidratw'l-Muntaha), and the Tubo-tree. When
every soul has been assigned its place in Heaven, Hell or
al-A‘rdf, Death will be led forth in the form of,a black
sheep and slain, to show that henceforth there is neither
fear nor hope of death. *

Paradise,

Conclusion (K/dtima) (pp. 132~1 38).

[S’ectior{ ii.] On the meaning of Unbelief (Kufr) and Belief
(fffzan). Five meanings of Kufr in the Qur’dn are distin-
guished, and three chief kinds in ordinary life, namely

! This is so headed, but see 81 and i
. i ) 8 i
might be called “ Epilogue.” pes 395 supre. This section

B. P. L.
26
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spiritual (galb{), verbal (gawl?), and actual (f£'/4). Three

kinds of fmdn are also distinguished, and fimdn
f::f:&:fd is distinguished from Zs/dm. Sunnis and Shi‘a

not of the “Sect of the Twelve” are believers
(mm#'min), but not Muslims; they are not unclean, but will
remain for ever in Hell-fire. The apostate (murtadd) from
Isl4m is deserving of death, nor is his repentance accepted
in this world, though, according to some theologians, it may
be accepted in the next. But from the convert to Isldm
who reverts to his original faith repentance may be ac-
cepted ; and a woman who apostasizes should not be killed,
but imprisoned and beaten until she repents or dies in
prison. The book ends with a description of five kinds of
Faith and six kinds of Repentance. -

Such in outline is the Shi‘a creed of contemporary Persia
in its crudest and most popular form. It would be inte-
resting to trace the evolution of that creed from the earliest
times of Isldm, to compare (so far as the available materials
allow) the historical with the legendary Imédms, and to
contrast in detail the beliefs, both doctrinal and eschato-
logical, of the Shif‘a and the Sunnis. This, however, tran-
scends the scope of this book, even had the preliminary
work indispensable to such a study been adequately done.
Even amongst the orthodox and formal (gisk#?) mustakids
and mullds these doctrines must often have been held in
a form less crude and childish than that outlined above,

though they may have deemed it wiser to leave the popular-

beliefs undisturbed, and to discourage speculations which
might become dangerous amongst a people only too prone

to scepticism and heresy. Taking only the
f{f:{fg?if:i“’ broad divisions of theological and philosophical
Sought in thought in Persia, we may distinguish in each

field three main types; amongst the theologians
the Akkbdris, the Usilis (or Mujtakhidss), and the Shaykhis,
amongst the philosophers the Mutakallimin or School-men,

CH. vIII] THE PHILOSOPHERS : 403

the Faldsifa or Hukamd (Philosophers pure and simple),

and the philosophical S#/%s. Of all these Gobi-
s . meau’s! account is still the most clear, lively

and concise which I have met with in any
European language, though it cannot be certainly affirmed
that its accuracy is equal to its clarity. Thus he credits the
Akhbirfs, generally regarded as the straitest sect of the
Shi‘a, with a certain latitudinarianism to which they can
hardly lay claim; and describes the Shaykhis as “not
altogether rejecting the idea of the Resurrection of the
Body,” when it was precisely their doctrine of the “subtle
body” (or /Jism-i-Huwarqilyd)* which especially laid them
under suspicion of heresy. The doctrines of the Shaykhfs,
moreover, definitely prepared the way for the still more
heretical doctrines of the Bébfs, who were outside the pale
of Isldm while the Shaykh{s were just within it and counted
many influential followers in high places. Of the Philoso-
phers and $affs more will be said in another chapter, but
as to the theologians we shall do well to bear in mind

‘Gobineau’s dictum?®: “Il ne faut pas perdre de vue que si

I'on peut, approximativement, classer les trois opinions
ainsi que je le fais, il est nécessaire pourtant d’ajouter qu'il
est rare que, dans le cours de sa vie, un Persan n’ait point
passé de l'une a l'autre et ne les ait point toutes les trois
professées.” Mulld Muhammad Béqir-i-Majlis,

The Majlisis. :
one of the greatest, most powerful and most.

- fanatical mutakids of the Safaw{ period, found it necessary -

to apologize for the tolerant and even sympathetic attitude
assumed by his father Mulld Muhammad Taqi-i-Majlisf,
not less distinguished than himself as a theologian, towards

v Les Religions et les Philosophies dans PAsie Centrale (2nd ed,,
Paris, 1866), pp. 28-33 for the three theological parties, pp. 63-111 (ch.
iv) for the Sifis and the Philosophers.

? See my Traveller’s Narrative, vol. ii, p. 236.

3 Op. cit. pp. 32-3.

26—2
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the Suffs. “Let none think so ill of my father,” he says?,
*as to imagine that he was of the Saffs. Nay, it was not
so, for I was intimately associated with my father in private
and in public, and was thoroughly conversant with his
beliefs. My father thought ill of the Sufis, but at the
beginning of his career, when they were extremely powerful
and active, my father entered their ranks, so that by this
means he might repel, remove, eradicate and extirpate the
roots of this foul and hellish growth (## Shajara-i-K habitha-
i-Zaqqimiyya). But when he had extinguished the flames
of their infamy, then he made known his inner feelings, for
he was a man of the utmost virtue and piety, ascetic and
devout in his life,” etc.

Yet Mull4 Muhammad Bdqir, in spite of his formalism
and fanaticism, his incredible industry in writing books in
simple and easily intelligible Persian in order to popularize
the Shi‘a doctrines, and his ruthless persecution of the
Suffs, is credited with posthumous gleams of a higher
humanity®. One saw him in a dream after his death and
asked of him, “ How fares it with you in that world, and
how have they dealt with you?” He answered, “ None of
my actions profited me at all, except that one day I gave
an apple to a Jew, and that saved me.”

The Qisasu’l-* Ulamd contains 153 biographies of eminent
divines, of whom the following twenty-five appear to me the
most interesting and important. They are here arranged,
as far as possible, chronologically, the serial number of each
biography in the book being indicated in brackets after
the name?,

v Oisasw’l-‘Ulamd, Lucknow ed., part ii, p. 19.

2 [bid., part i, p. 216. The author discredited the tale, which is
described as widely current. As regards this theologian’s literary
activity, he is said on the same page to have been accustomed to write
1000 “ bayts,” i.e. 50,000 words, daily.

8 They are numbered in both editions in the adjad notation, eg.

Kulayn{ as a0 (96); Najjashf as wA3 (132), etc.

Or. 4937 (Brit. Mus.), p. 105

To face p. 404
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e I. Pre-Safaw{ divines. .
. Mukammad ibn Ya'qib al-Kulaynf (No. g6), entitled

Thigatw'l-Isldm, author of the Kdf?, d. 329/941.
o e e 2. Muhammad ibn ‘Al ibn Husayn ibn Misd
g:;:f:f“‘ ibn Babawayhi of Qum, called Sadiq (No. gs), -
d. 381/991-2. Of his works 189 are enumerated
in the Qisasu’/Ulamd, the most important being that
entitled Man Id yajduruhi'l-Fagth, which, like the Kdf¢
mentioned in the last paragraph, is one of the Four
Books.”

3. Muhammad ibn Mukammad ibn Nu‘mzirz ibn *Abdu’s-
Saldin al-I1dritht, commonly called Shaykh-i-Mufid (No.
97), d. 413/1022. The Q7sas enumerates 171 of his works. -

4. Sayyid Murtadd, entitled ‘Alamu’l-Huda (No. g8),

d. 436/1044. He was the great-great-grandson of the
Seventh Imdm, Musa al-Kdzim.

5. Ahmad ibn ‘Ali an-Najjdsht (No. 132), d 455/1063.
He was a disciple of the Skayki-i -Muf{a’ and the author
of the well-known K7tdbu'r-Rijdl. N

6. Muhammad ton Hasan ibn ‘Al[ at- T usz' called Shay-
khu’t-T4'ifa (No. 100), d. 460/1067. He was the third of
the older “three Muhammads” (the others being Nos. 1
and 2 supra), and the author of two of the “ Four Books”
the Zahdhtbu'l-Ahkdm and the Istibsdr, and of the well-
known Fi/rist, or Index of Shi‘a books.

7. Nastridd-Din-i- Tist, entitled Muhaqqlq (“ the In-
vestigator ), even more celebrated as a philosopher and
man of science than as a theologian (No. go), d. 672/1274.
His most famous works are the A#4kldg-i-Ndsirt on Ethics,
the Astronomical Tables called Z7-7-//kkdnt, compiled for
Hualdgd Khdn the Mongol, and the 7a;#/d on Scholastic
Philosophy, a favourite text for the countless host of com-
mentators and writers of notes and glosses.

8. Najmiu'd-Din Ja'far ibn Yahya, known as Muhaqgiq-
i-Awwal (“the First Investigator”), author of the Skaerd-




